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The foundation is the most important part of any structure. 
With its foundation a building stands or falls. This truth applies 
in the domain of spiritual as well as in the realm of material things; 
for even spiritual matters must have a foundation to rest upon, or 
the structure will fall to the ground. 

We shall discuss 


THE FOUNDATION OF LUTHERANISM, 


a spiritual house, as it were. The purpose of this discussion is two- 
fold. We wish to show — 


1. That Lutheranism has a firm foundation; 
2. That Lutherans ought to be loyal to their religion because 
of this fact. 
ak, 

Our text speaks of a foundation and its corner-stone. We read: 
“Thus saith the Lord God, Behold, I lay in Zion for a foundation 
a Stone, a tried Stone, a precious Corner-stone, a sure Foundation.” 
The Zion mentioned here is the invisible Church of Christ on earth. 
It is a living temple, composed of “lively stones,” as St. Peter says, 
namely, of all those who live spiritually because they believe in Jesus 
Christ as the Son of God and the Savior of their souls. It is that 
spiritual house whose Builder is God Himself. It is the kingdom of 
God, concerning which Jesus says that it comes not with observation, 
but exists in the hearts of the Christians. Luke 17, 20.21. God erects 
this Zion with the help of His children on earth, especially with the 
aid of the called ministers of Christ; He raises it up by means of 
Gospel-preaching and the administration of the Sacraments. God 
establishes this Zion upon a foundation which He Himself has laid. 
Addressing ‘the believers of whom God’s Zion is composed and de- 
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scribing its foundation, St.Paul writes: “Ye are built upon the 
foundation of the apostles and prophets, Jesus Christ Himself being 
the chief Corner-stone.” Eph. 2, 20. 

Notice here, not the apostles and prophets, human beings, are the 
foundation of God’s Zion, the communion of saints. The foundation 
of the apostles and prophets enjoys that distinction. The foundation 
is the Word of God which these men have recorded and upon which 
their own faith was established. The apostles and prophets were 
merely God’s spokesmen. They “spake as they were moved by the 
Holy Ghost.” 2 Pet.1,21. What they spoke by inspiration they wrote 
in the same manner. Thus they became God’s penmen. Because they 
wrote, the product of their labor is called Scripture. Because they 
penned the holy words of the holy God, their writings are called Holy 
Scriptures, or Holy Writ. Writing, as we know, consists of words, 
and words are composed of letters. Therefore, because these holy men 
of God wrote, and because they wrote by inspiration of God, it follows 
that every book of the Bible which they have written, every chapter 
of every book, every verse of every chapter, every word of every verse, 
every letter of every word, and every jot or tittle of every letter of 
the Bible in its original languages (Matt. 5,18) is to be received by 
us as the true and unalterable record of God’s revelation to men. 
This is what we mean when we speak of the plenary, or verbal, in- 
spiration of the Bible. This is what the Bible itself teaches concern- 
ing itself when it says of the Old Testament primarily, but also of 
the New Testament, which was written by men whom the Holy Spirit 
guided into all truth: “All Scripture is given by inspiration of God.” 
2 Tim. 3,16. This, then, is the foundation which God has prepared 
for His Zion, a foundation composed not of men, but of His own 
inspired and therefore imperishable Word. 

The most important feature of that foundation, however, is its 
Corner-stone, its content. St. Paul tells us that this Corner-stone is 
Christ. Eph.2,20. And Jesus informs us, and He emphasizes the 
fact, that He Himself is the chief thing in the Bible. “Search the 
Scriptures,” says He; “for in them ye think ye have eternal life; 
and they are they which testify of Me.” John 5,39. Jesus Christ is 
the Alpha and Omega, the First and the Last, the very Heart and 
Life, of the Sacred Record. Without Him in it Holy Writ would 
cease to serve as a sure foundation for God’s Zion on earth. The 
corner-stone may be removed from the foundation of any ordinary 
material structure without any immediate danger to the building, 
but remove the Corner-stone from the foundation of the Church, rob 
the Bible of its Christ, and you are destroying the foundation itself, 
and the Church with it. 

Our text calls Christ a “precious,” that is, a dear, a valued, an 
esteemed, “Corner-stone.” Christ is dear to God the Father, for He 
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is His well-beloved and only-begotten Son. Christ is dear to the 
Christians, for He is their Elder Brother and their Savior, who has 
redeemed them from sin, Satan, death, and hell, not with gold or 
silver, but with His holy, precious blood and with His innocent 
suffering and death. Christ is a precious, that is, a rare, Corner- 
stone. There is nowhere another one like Him. He is the God-man, 
true God, begotten of the Father from eternity, equal with the Father 
and the Holy Ghost in essence and majesty and glory; and He is 
also true man, born of the Virgin Mary, having the body, the parts, 
and the ways of a man, excepting that He knew no sin. Christ is 
a precious, that is, a costly, Corner-stone. No indeed, it did not cost 
us anything to have Him placed into the foundation of the Church. 
He and His Father bore the cost. God gave this stone, and, oh, at 
what a sacrifice to Himself! “God so loved the world that He gave 
His only-begotten Son, that whosoever believeth in Him should not 
perish, but have everlasting life.’ John 3,16. God “made Him to 
be sin for us who knew no sin, that we might be made the righteous- 
ness of God in Him.” 2 Cor. 5,21. And Christ gave His life, gave 
all that He had, in order that He might serve as the Corner-stone in 
the foundation of Zion. Truly, a precious Corner-stone is Christ! 


Furthermore, the text calls Christ a “tried” Corner-stone. No 
one will dare to deny that Christ was tried as to His fitness before 
He became the Corner-stone of the Church’s foundation. Imme- 
diately after His baptism He “was led by the Spirit into the wilder- 
ness, being forty days tempted of the devil.” Luke 4,1.2. And we 
know that Satan did his utmost, not only there in the wilderness, but 
at all times, to Christ’s death and resurrection, to destroy this Stone, 
to make it impossible to serve its lofty purpose. Both with cunning 
and with might, both personally and by the agency of his human 
allies, Satan endeavored to destroy the Woman’s Seed, who had come 
to bruise his head and to bring to naught his evil works. The Bible 
tells us that Christ “was in all points tempted like as we are, yet with- 
out sin.” Heb. 4,15. He was tried with poverty and with wealth, with 
sufferings and, if I may say so, with health. He was tried with death 
when He died for us, and He was tried with fire when He endured the 
torments of hell for us. He was tried in body and spirit and soul. 
Christ was tried, but He was never found wanting. Therefore the 
Lord God placed Him into the foundation of the Church, His Zion, 
as its chief Corner-stone. And there He is being tried ever anew. 
Many attacks have been made upon Him since He is serving as the 
Corner-stone of the Church’s foundation. Whole nations, whole 
chureh-bodies as well as mighty, learned, and influential individuals 
have risen up against Him. But ever the result has been against His 
enemies, as the Lord predicted that it would be, when He said: 
“Whosoever shall fall on this Stone shall be broken, and on whom- 
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soever it shall fall, it will grind him to powder.” Matt. 21,44. But 
Christ’s friends also have tried this Stone. The believers of every 
time and clime have built their faith and their hope of eternal life 
upon Him, and not one of them has ever been disappointed. Never 
yet have the members of the Christian Church invisible had an op- 
portunity to doubt the words of our text, which tell us that the foun- 
dation of God’s Zion is a “sure” foundation. On the contrary, ever 
have they found the words of Christ that the gates of hell shall not 
prevail against it, Matt. 16,18, to be true. And we, my friends, who, 
by the grace of God, through faith in Jesus Christ as our personal 
Savior from sin and its dire consequences, are the lively stones in 
that spiritual house, God’s Zion, and thus built upon a foundation 
which God Himself has laid, His divine Word, with Christ in it as 
the chief Corner-stone, — we need have no fear that the foundation 
upon which we are established will ever fail us. This foundation 
cannot fail, it is divine. 

The foundation of God’s Zion is the foundation also of Luther- 
anism. Having made that statement, let us proceed to prove it. 
Lutheranism accepts the Bible from cover to cover as the verbally 
inspired Word of God. Lutheranism is determined to know nothing 
among men save Jesus Christ and Him crucified. We cheerfully 
invite every one to put Lutheranism to this test: whether or not it 
has for each one of its teachings a clear and unmistakable “Thus- 
saith-the-Lord,” whether or not it accepts and proclaims the whole 
Word of God in all its truth and purity, and whether or not it ad- 
ministers the holy Sacraments according to the words of institution. 
We venture to say that every one who will examine Lutheranism with 
its cardinal doctrine of salvation, not by works, but by the grace of 
God, through faith in Jesus Christ, who will examine it with an 
unbiased mind and in the light of Holy Writ, will most certainly be 
forced to admit that it is founded squarely upon the foundation of 
the apostles and prophets, with Jesus Christ as its chief Corner-stone. 

Lutheranism is but another name for sound Biblical Christianity. 
Lutheranism is named after Luther, the great Reformer of the 
Church, but it is not his invention. The essence of Lutheranism has 
existed since the days of the apostles and prophets. Luther was but 
the instrument in the hands of God by which the Lord brought to 
light again the teachings of Scripture, which for centuries had been 
hidden under the rubbish of man-made doctrines, traditions, and 
decrees of church councils and Popes. 

Lutheranism did not begin with its name, nor must it necessarily 
end with its name. The time may come — we do not hope that it will, 
but who knows?— the time may come when the name Lutheranism 
will be found only on the pages of history; but its essence will con- 
tinue as long as the Gospel is proclaimed in the world, namely, unto 
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the end of days. This divine promise accompanies the preaching of 
the Gospel, that it shall never be done in vain. Whenever and wher- 
ever the Gospel is proclaimed in its truth and purity, some will be 
moved by the Holy Spirit to do what Luther did, to accept the Bible 
as God’s infallible Word and Jesus Christ as their only Savior. Thus 
they will become Lutherans in fact although they may not be Lu- 
therans in name. Thus they will establish their faith upon the sure 
foundation of God’s Zion. 
2. 


In its loyalty to the Bible, Lutheranism practically stands alone 
to-day. Not one of the other prominent so-called Christian religions 
of our time is really true to God’s Word. The largest of these with 
its work-righteousness and penances, its pomp and show, which has 
well been called the religion of the flesh, quite openly admits this. It 
is not founded directly upon the Bible, but rather upon the Pope’s 
interpretation of the Bible. Its Bible is a perverted one. Its corner- 
stone is not Christ, but St. Peter; its voice, not that of God, but of 
the Church and its so-called visible head, the Pope. Little better is 
the Reformed religion. It claims, of course, that it unqualifiedly 
accepts the Bible as the inspired Word of God. Its doctrines, how- 
ever, prove conclusively that it has placed the authority of human 
reason above that of Holy Writ. It has made of Holy Baptism and 
the Lord’s Supper, for instance, mere symbols, because human reason 
cannot conceive of them as means of grace. It holds God responsible 
for the unbeliever’s condemnation, because human reason cannot 
understand how God can predestinate some men to eternal life with- 
out at the same time predestinating others to eternal perdition. 
While Lutheranism takes every word of God at its face value and 
permits the Bible to interpret itself, Calvinism virtually says: What 
I cannot understand I will not believe. Reason, therefore, is its 
foundation. Then there is Modernism, the religious freak which is 
receiving so much free and favorable advertising in the secular press 
and which is working havoc in certain sections of the visible Chris- 
tian Church by splitting congregations and denominations wide open 
with its flagrant denials of the authority and fundamentals of Holy 
Writ. What is its foundation? Admittedly not the Bible. To the 
Modernist God’s Word means no more than Darwin’s Origin of 
Species. For a time Modernists claimed that experience was the 
foundation of their religion. They said that they endeavor to give to 
the world what experience has proved to be good for the world. How- 
ever, they have discarded experience as an adequate foundation for 
religion. And since they have not yet succeeded in finding anything 
else to agree upon as a substitute, they say now that their religion 
is “a method rather and a system of doctrines” and that, consequently, 
it needs no foundation. We are convinced, however, having compared 
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the teachings of Modernism with those of the Bible, that it has 
a foundation, but one not to be proud of, that it is established on the 
brink of hell, and that its unbelief will surely plunge its adherents 
into eternal misery, unless they repent. 

Dear friends, let me ask you, Which foundation do you prefer 
for your religion? Is it unbelief? Is it the voice of reason? Is it 
the voice of the Church? Or is it the infallible Word of a faithful 
God? Your spiritual and eternal welfare demands that you give but 
one answer, and that is this: The Word of God, with Jesus Christ 
as its chief Corner-stone, shall be and remain the foundation of my 
faith. “Other foundation can no man lay than that is laid, which 
is Jesus Christ.” 1 Cor. 3,11. Give this answer, then, and remember 
the elosing words of the text: “He that believeth shall not make 
haste.” That means: he that bases his faith upon Holy Writ with 
its saving Christ “shall not be confounded,” as St. Peter writes; he 
shall never be put to shame. 

Lutheranism is loyal to the Bible. Even its enemies admit that. 
In fact, that is their chief complaint against our religion. They say 
we are out of date with our strict adherence to the teachings of the 
Bible. We, however, thank God that He has kept us true to His 
Word. We say that every Lutheran ought to be true to his faith for 
the very reason that his religion is loyal to the Bible. He ought to 
be loyal to it because of what it is able to do for him. It will lead 
him in the way everlasting. Christ is the Way. He ought to be 
loyal to it because of what it will do for others, for his country, and 
for the world. 

The Christian religion is the supreme need of the world. The 
millions of our fellow-men who are still groping in heathen darkness 
are crying aloud for the message of salvation which we, because of 
our loyalty to the Bible, are best able to proclaim to them. Our 
country, too, needs Lutheranism with its unwavering stand in behalf 
of keeping inviolate the Scriptural principle of the complete separa- 
tion of Church and State, needs it to safeguard its liberty against 
the encroachment of that spirit in the land which seeks to make either 
of the Church a handmaiden of the State or of the State a tool of the 
Church. Our country needs sound Biblical Christianity furthermore 
because the Christian religion alone has the power to check the grow- 
ing lawlessness of its citizens, which threatens to ruin the nation. 
The Gospel alone is able to change the corrupt hearts of both young 
and old to the extent that they will become God’s children and good 
and law-abiding citizens of the nation. Is there anywhere a need 
upon which the Lord does not advise us in the Bible? Lutheranism 
stands four-square upon the Holy Book and has but one aim, to make 
its blessings known to men. Let Lutherans be loyal to their Church. 

Let their loyalty be genuine, however. To be that, it must be 
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loyalty of the heart. It will be loyalty of the heart if a Lutheran 
strives diligently to become ever better acquainted with the faith of 
our fathers and ever better able to give to every one that asks him 
a reason for his faith. It will be loyalty of the heart if, in addition 
to desiring a thorough knowledge of Lutheranism, he is able to say 
truthfully: This is my faith, my personal conviction; this is what 
I stand for. It will be loyalty of the heart if he is not ashamed of 
his religion simply because some men will insist on saying that Lu- 
theranism is hopelessly behind the times because of its faithful ad- 
herence to the Bible. It will be loyalty of the heart if he is willing 
to do and, if need be, to die in the interest of making known his 
religion, the Christianity of God’s Word. A Lutheran’s loyalty to his 
Church will be loyalty of the heart, finally, if he will tell others of 
the indestructible foundation of his faith with its precious Corner- 
stone in order that they, too, may rejoice in it and be saved. Friends, 
the treasures that our religion has to offer to mankind are so great 
that well we might pray for a thousand voices and and a mouth to 
speak with a thousand tongues to proclaim them. However, before 
we do that, let us be sure to use the one voice with which the Lord 
has equipped each one of us. It is very doubtful whether all of us 
have done this in the past. We have over a million individual voices 
in our Synod alone. How many of these are informing the world 
concerning our Church? The ignorance on the part of our fellow- 
citizens relative to Lutheran history, doctrine, and practise, the 
ignorance which is not infrequently found among the people who 
live next door to our church-members, seems to point an accusing 
finger at us, seems to say that we have been silent when we ought 
to have spoken. 

Friends, Lutheranism is founded squarely upon the foundation 
upon which God is building His Zion. It is loyal to the Bible and 
to Jesus Christ, the only Savior of souls. Therefore every Lutheran 
ought to be loyal to his Church. Lutheranism is ever calling loudly 
for men and women who are willing to defend their precious faith 
with all the power of their body, mind, and soul. Will you be one of 
these, my friend? The Lord grant it for Jesus’ sake! Amen. 


Stewardson, Il. C. T. Spizz. 


——__—__—~<2>_________ 


Sermon on Luke 17, 20. 21. 


When John the Baptist had been put in prison, Jesus came to 
Galilee and preached the Gospel of the kingdom of God, and hence- 
forth the chief topic of all His sermons and parables was the king- 
dom of God. But although the Lord had again and again clearly 
described the spiritual character of this kingdom, there were many 
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who held altogether wrong notions and ideas concerning it. Thus, 
when He was on His last journey to Jerusalem, “He was demanded 
of the Pharisees when the kingdom of God should come.” They 
meant to say, “Thou hast told us so much of the kingdom of God; 
now tell us also when it will come.” Christ saw at once that, not- 
withstanding all His teaching, these men did not know what the 
kingdom of God really was. Hence He answered and said: “The 
kingdom of God cometh not with observation; neither shall they say, 
‘Lo, here!’ or, ‘Lo, there!’ For, behold, the kingdom of God is within 
you.” Such instruction concerning the kingdom of God is much 
needed also in our day. Let us, therefore, ponder the words: — 


“BEHOLD, THE KINGDOM OF GOD IS WITHIN YOU.” 


The message of Christ in His first sermon: “The time is ful- 
filled, and the kingdom of God is at hand,” was neither very much 
of a surprise to the Jews, nor did it displease them, because for many 
a year they had waited for the day on which God would again estab- 
lish the kingdom of Israel. Still, it was not altogether to their liking 
that so humble and lowly a person as this Jesus seemed to be should 
be the herald of its coming. They had expected some illustrious 
prince or, at least, one of the prominent elders of the people to 
proclaim its advent. They were not at all satisfied particularly with 
the kind of kingdom Jesus preached. They had been looking forward 
to an entirely different kingdom of God. They hoped it would be like 
the kingdom of David and Solomon. When this new kingdom would 
be established, they hoped to be freed from the yoke of Roman rule 
and supremacy and to become the ruling nation on earth. They were 
looking for a worldly kingdom and for a worldly king, who, residing 
in Jerusalem, would rule the Gentile nations with an iron hand 
and make the Jews His chosen people and their elders His trusted 
officers and counselors. Having waited in vain for three years to see 
Jesus declare Himself such a king and usurp control of the govern- 
ment, the Pharisees now asked Him, “When will the kingdom of 
God come?” 

Christ answered: “The kingdom of God cometh not with obser- 
vation; neither shall they say, ‘Lo, here!’ or, ‘Lo, there’ ” He meant 
to say: The kingdom about which I have preached to you is not 
such as you imagine it to be; it does not come with outward show; 
it consists not in visible organizations and institutions; it comes not 
with the pomp and paraphernalia of a worldly king and the offices 
and bureaus of a civil government. No, it is not like the empire of 
the Romans nor like the kingdom of David; “for, behold, the king- 
dom of God is within you.” 


From the beginning Christ had clearly described the nature of 
His kingdom. In His very first sermon He had said: “The kingdom 
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of God is at hand,” but very significantly He added: “Repent ye 
and believe the Gospel.” From this every one might have learned 
that the kingdom of God is by no means an external affair and 
organization, an outward, visible show, but that it is within the hearts 
of men, a spiritual state and condition of the soul. The kingdom of 
God comes when a person repents of his sins and believes the Gospel. 
It consists in the state of grace, in which the believer knows and feels 
himself to be a child of God. 

If the kingdom of God is to come to you, it is not only absolutely 
necessary that you know and feel yourself personally a lost and con- 
demned sinner before God and experience true sorrow and repentance 
in your heart, but that you also believe the Gospel of Christ and im- 
plicitly trust in the grace of God and the merits of Christ’s redemp- 
tion. In such faith you must know and feel yourself a child of God, 
your Father in heaven. If thus you sincerely repent of your sins and 
truly believe in Jesus, your Savior, the kingdom of God is within you. 

This we confess in the explanation of the Second Petition, “Thy 
kingdom come.” In answer to the question, “How does it come?” 
we read, “When our heavenly Father gives us His Holy Spirit, so 
that by His grace we believe His holy Word and lead a godly life, 
here in time and hereafter in eternity.” This, and this only, is the 
way the kingdom of God comes into your heart. By the operation 
of the Holy Ghost you must believe the Word of God and implicitly 
trust in the promises of the Gospel. 

What Christ, therefore, means to teach us in our text is this: 
The kingdom of God is not like the external organization of a worldly 
government and does not consist in any outward, visible show, but 
it consists essentially in this, that a person truly repents of his sins, 
believes the Gospel, and in such faith knows and feels himself to be 
a child of God and an heir of eternal salvation. 

As in the days of Christ, so also in our day many people have 
altogether wrong conceptions concerning the kingdom of God. It 
is true, very few people still believe that Christ will establish a 
worldly kingdom, and yet there are many who think the kingdom of 
Christ comes with observation, with outward show. Let me point out 
a few things which some people believe to be the kingdom of God, 
and may every one then examine himself whether the description 
fits him. 

One such outward show may be membership in a Christian con- 
gregation. It is true, a Christian will seek fellowship with those who 
profess the same faith and join a Christian congregation. But it is 
equally true that with some, such membership is but an outward 
show. They come to church very seldom and hardly ever partake of 
Holy Communion. If you were to speak to them about repentance 
and contrition and the experiences of a true living faith in Christ, 
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they would hardly know what you were talking about. Still, because 
they are affiliated with some Christian congregation, they believe 
themselves to be members of the kingdom of God. But Christ says: 
“The kingdom of God is within you.” 

Attendance at public worship and partaking regularly of Holy 
Communion may also be only an outward show. A true Christian 
will indeed remain “steadfast in the apostles’ doctrine and in the 
breaking of bread.” He will “not forsake the assembling of ourselves 
together,” but hear God’s Word and commune at God’s altar. It is 
equally true, however, that all this may be but outward show and 
formality. Some sit in church, sing, pray, listen to the sermon, and 
to all appearances are very good Christians. And yet all this is but 
a matter of habit with them; their heart and soul has no part in it 
at all. If they were to examine themselves whether they know and 
feel that they are wicked sinners before God, whether they are truly 
sorry for their sins, whether they believe and trust in Christ for 
their salvation, they would find none of these things in their heart. 
Still, because they comply with the external forms of Christianity 
they imagine themselves to be members of God’s kingdom. But 
Christ says: “The kingdom of God is within you.” 

Another external show may be the interest in the affairs of the 
church a person displays. It is true, a Christian will take a lively 
interest in all matters pertaining to his congregation. If he is 
a pastor, he will be very diligent in doing all the things which his 
office requires of him; if he is a teacher, he will work hard to build 
up his school; if he is an officer of the church, he will give scrupulous 
attention to whatever has been entrusted to his care. No matter 
what position he may hold, he will be ready to offer his services 
and his means, so that the congregation may prosper. All this a true 
-Christian will do. And still, all this activity, bustle, and stir may 
become an outward show. Some people are busying themselves in 
serving the congregation, but they are not serving their own souls; 
they are very attentive to all things that are of importance to the 
church, but they are perhaps neglecting the one thing needful; they 
are considered “live wires,” and still they may be dead members. 
Judged by their outward activities, they appear to be leaders of the 
flock and pillars of the Church. But Christ says: “The kingdom of 
God is within you.” 

This also pertains to other activities in the church, to societies, 
clubs, and social affairs. I do not say that it is wrong to have such 
societies, social gatherings, and pure Christian entertainments. But 
is it not to be feared that these things are being overdone, that the 
interest of some is chiefly centered upon these very activities and 
the pleasure they derive from them; that church sales and church 
suppers and church parties are more important to them than the 
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simple preaching of the Gospel; that they belong to the congregation 
more for the sake of entertainment than for the sake of edification ? 
Why, there are those who judge the very life of a congregation by 
these social activities and believe that, where these flourish, there 
surely is the kingdom of God. But all this may also be outward 
show. Christ says: “The kingdom of God is within you.” 

The external growth and organization of the church may also be 
but outward show. It is true, every Christian is intensely interested 
in the growth of his congregation and in the expansion of the Church 
at large. It is perfectly proper to have all church-work well organized, 
so that every department functions smoothly. An efficient organiza- 
tion and a prosperous growth of the Church and our Synod are very 
desirable. But let us beware lest we confound the organization of the 
visible Church with the kingdom of God in the heart. Some, when 
finding a congregation well organized, growing in numbers, building 
stately cathedrals, having an eloquent preacher and a fine organist, 
drawing vast crowds to its services and collecting large sums of 
money for benevolent purposes, imagine this to be indeed the king- 
dom of God. And still all this may be but outward show, and 
Christ says: “The kingdom of God is within you.” 

Finally, I would call your attention to something which is in- 
deed absolutely necessary for every Christian, but which, after all, 
may be only outward show, and that is the knowledge you have of 
God’s Word. It is true, if we are to believe the Gospel, we must 
know the Gospel. You cannot trust in the merits of your Savior 
if you have never heard of them. God also wants us Christians to 
grow in the knowledge of His Word, and every true Christian will 
diligently study his Bible in order that he may learn ever more of it 
and understand it better all the time. Yet there is danger that we 
take such intellectual knowledge of God’s Word to be the kingdom 
of God within. Many a one considers himself a Christian because he 
has learned the Bible and knows his Catechism just as he has learned 
United States history and knows the multiplication table. Especially 
those who have a very accurate and comprehensive knowledge of the 
teachings of the Bible are in danger of thus deceiving themselves; 
perhaps they have “known the Scripture from a child,” but still it 
has not “made them wise unto salvation.” Therefore it is possible 
that he who has a small knowledge may have a greater faith than 
he who has a large knowledge. It is possible that a child in school 
receiving with implicit faith the instructions from the Word of God 
has more of the kingdom of God in its heart than the teacher who 
is explaining the lesson. It is possible that a poor, old-fashioned 
mother sitting in church and receiving with a believing heart the 
message of God’s holy Word has more of the kingdom of God within 
her than the polished and eloquent pastor who is preaching the 
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sermon. It is possible that a student who never once doubts the 
statement of God’s Word has more of the kingdom of God in his 
heart than the professor expounding the Scriptures to him. A knowl- 
edge of God’s Word is indeed necessary, but it is one thing to know 
the Gospel and quite another thing to believe the Gospel. If your 
knowledge of the Gospel is merely one of the head and not also of 
the heart, if it is not coupled with sincere faith, then this knowledge 
is also only an outward show. But our Lord Jesus says: “The king- 
dom of God is within you”; that means, you have the true kingdom 
of God in your heart only if you believe in your heart what you 
know in your mind, if you sincerely repent of your sins and truly 
believe in Christ, your Savior. 

I might yet tell you how miserably those deceive themselves who 
believe the kingdom of God to consist in such outward show; I might 
dwell at length upon the bliss and happiness of those who have the 
kingdom of God within their hearts. But to-day I would stress just 
this one truth: The kingdom of God comes not with outward show, 
but the kingdom of God is within you. 

And now, my friend, how is it with you? The question is not 
whether you are called a Christian, whether you appear to be a Chris- 
tian, whether you have the outward show of a Christian, but the 
question is whether you really are a Christian and have the kingdom 
of God within your heart. There are only two who can answer this 
question: One is God, who searches the heart and who knows them 
that are His; the other one you are yourself. You may and can 
know whether or not you truly believe in Christ, your Savior. There- 
fore “examine yourselves whether ye be in the faith; prove your own 
selves,” says your God; for the kingdom of God comes not with out- 
ward show; “for, behold, the kingdom of God is within you.” — Dear 
Father in heaven, give us Thy Holy Spirit that, believing Thy Word, 
Thy kingdom may come unto us and remain within us. Amen. 


River Forest, Nl. E. KoEHLER. 
——— 4 1, 


Beichtrede über Sad). 3, 3. 4. 


(Eingefandt auf Beichluß einer Paftoralfonferen3.) 


Geliebte Brüder im Amt! 


Der Yojua, bon weldem in unferm Text die Rede ift, war der 
Hohepriejter Nsrael3 zur Zeit der Nüdfehr aus der babylonifchen Ge- 
fangenjdaft, als die Propheten Haggai und Sadarja mweisfagten. Wir 
haben in ihm gunadjt ein befonders deutliches Vorbild auf den Mejfias. 
ofua oder Yefua oder auch Yefus wird er genannt; und das ift ja der 
Name, der nachher dem im Fleifch erfchienenen Meffias beigelegt wurde. 
Noch viel mehr aber wies er auf den Meffias durch fein Amt als Hoher- 
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priejter. Bald nach unferm Text heißt es: „Höre zu, Sofua, du Hoher 
priefter, Du und deine Freunde, die vor dir wohnen; denn fie find eitel 
Wunder. Denn fiehe, ich will meinen Knecht Bemah fommen Yaffen.“ 
Sojua und feine hoheprieiterlihen Genoffen follen alfo Wunder, Zeichen, 
fein, die auf den fommenden Gottesfnecht, den Meffias, mweifen. Sa, 
der follte der rechte, wahre Hoheprieiter fein; der follte nicht durch der 
Bode oder Kälber Blut, fondern durch fein eigen Blut die ganze Welt 
mit Gott verföhnen. } 

Dod was heute unfere Wufmerffamfeit infonderheit in Wnfprud 
nehmen foll, ift nicht gerade dies, daß SXojua ein Vorbild auf den 
Meffias ijt, fondern vielmehr dies, daß er ein Abbild und Erempel aller 
derer ijt, Die Den Mefjias im Glauben erfennen und durch ihn Gnade 
und Heil erlangen. Wie er den Mefjias abjchattet, fo genießt er feiner 
aud. Und das ijt es, was gerade in unferm Text herborgefehrt wird. 
Da fieht der Prophet Sacharja, wie der Hoheprieiter mit Sünden bez 
fhmubt bor dem Mefjias fteht und wie er bon demfelben gereinigt wird. 
Laßt uns darauf zur Vorbereitung für unjere Beichte und unfern 
AUbendmahlsgenuß jebt. des meitern unjer Augenmerk lenfen. Das fei 
der Gegenjtand unserer Beichtbetradjtung: 


Das für uns heute fo bedentfame Geficht von der Reinigung 
de3 Hohenpriefter3 Sofua. 
&3 zeigt uns: 
1. modurd die Reinigung des Hohenprietters 
benötigt wird; 
2, wie {te zuitande fommt. 


1; 


Der Hohepriefter mar eine vornehme Perjon. Sedermann in 
Ssrael blickte zu ihm empor als zu einem befonders heiligen Manne. 
Wer hatte es wohl gewagt, ihn megen feiner Amtsführung zu tadeln? 
Und dod, da er bor dem Herrn fteht, erfcheint er alZ ein Sünder. 3 
heißt in unferm Tert: „Sofua hatte unreine Kleider an und jtund bor 
dem Engel.” Diefer Engel ijt der Engel des Bundes, die zweite Berfon 
der Gottheit, die nachher im Fleifch erichten. Bor ihm tft Kofua unrein. 
Was damit gemeint ijt, ift aus dem Folgenden zu erfehen, da der HErr 
ihm die unreinen Kleider abnehmen läßt und jpriht: „Siehe, ich habe 
deine Sünde von dir genommen.“ Mlfo die Unreinigfeit des Hohen- 
priefters ijt feine Sünde, und zwar nicht nur jeine Sündhaftigfeit über- 
haupt, fondern gerade die Sünde, die er als Hoherprieiter in feinem 
Amte getan hat. Sie ijt ein Greuel vor dem HErrn und muß hinweg- 
getan werden. Dazu fommt, dat aud) Satan den Hohenprieiter ver- 
Hagt, wie gerade bor unferm Text berichtet wird. Wohl hat der böfe 
Feind fein Recht zur Anklage, aber er nimmt an den Sünden des Hohen- 
priefters Anlaß dazu. 

Worin diefe Sinden im einzelnen bejtanden, wird uns hier nicht 
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berichtet, aber twir fonnen e3 aus andern Schriftitellen wohl jchließen. 
Während der babylonifchen Gefangenfchaft war der Hoheprieiter Yojua 
zu einem Manne herangetwadjen. In jenen Tagen hatte die Erfenntnis 
des Gejebes und die Luft zum wahren Gottesdienft jtarf abgenommen. 
Die Mafje des jüdifchen Volkes hatte fich an das babylonifche, Heidnifche 
Wefen gewöhnt und war damit verquidt worden. Viele in Israel 
hatten heidnifche Weiber genommen. Und nun lefen wir im Buche 
&sra, daß gerade auch die Kinder des Hohenpriefter3 Yofua und defien 
Brüder zu diefen gehörten. Ferner, als die Kinder SSrael ins Heilige 
Land zurücgefehrt waren, follten fie Den Tempel bauen; und fte fingen 
auch damit an und legten den Grund. Aber bald wurden fie nahläflig 
und jtellten daS Bauen ein. Da erhob der HErr durch den Propheten 
Haggai eine bittere Klage darüber. Cr warf den Juden bor, dak fie 
felbft in getäfelten Häufern wohnten, aber des HErrn Haus wült legen 
YieBen. Und dies Wort des HErrn wurde durch den Propheten Haggat 
aud) gerade dem Hohenpriefter Yojua gebradt. Daraus fonnen wir 
fehliegen, dak Sofua fich der Sünden feines Volfes teilhaftig gemacht 
hatte. Cr hatte e3 offenbar fehlen lafjen an der rechten Zucht im eigenen 
Haufe und im Haufe Gottes. Cr hatte es fehlen lajjen entweder an 
gründlidem Unterricht oder an ernitem Bitten, Mahnen und Strafen; 
furz, ex hatte fic) berunreiniat. 

Und nun, meine Lieben, ijt diefer Sofua nicht unjer Bild? Auch 
wir werden bon unjern Mitmenfchen als befonder3 fromme Leute ge- 
achtet; und billigerweife wird uns wohl der Ruhm, dag wir unjtrajlid 
wandeln bor der Welt. Und doch, wenn ir jest bor Gott Stehen, fo 
werden aud) wir ohne Zmeifel allgumal als folche erfunden, die unrein 
find. Nicht nur haben wir wie andere Menfchen das erbfiindliche Ver= 
derben an ung, das ausbricht in die mannigfaltigiten gottwidrigen Ge- 
danfen, Worte und Werfe. Außerdem haben wir aber auch, twie jener 
Hoheprieiter, unfere Amtsfünden. Unfere Beit ijt der des Koflua recht 
abnlid. Verflahung, Gleichgültigfeit, Anbequemung an die Welt, das 
find die Schäden, an denen auch heutzutage die Kirche infonderheit 
franft und die fih auch mehr und mehr gerade in unfern Gemeinden 
zeigen. Auch tir find dazu berufen, einen Tempel zu bauen, nämlich 
die evangelifch-Tutherifhe Kirche. Gott gibt uns gegenwärtig fo viel 
Gelegenheit dazu. Wher wie find unjere Chrijten oft auch fo gar Yau 
und träge zum Baul Was find nicht für lagen zu hören über Un- 
toilligfeit, die nötigen Opfer zu bringen! Und mir, die wir an der 
Spike jtehen, find dabei gewiplich auch nicht ohne Schuld. Gott mei 
eS, tote oft auch wir e3 verfehen, indem toir felbjt nicht recht fichten und 
fcheiden, indem mir uns an Übelftände gewöhnen und fie hingehen Yafjen, 
indem mir müde werden im Belehren, im Grmuntern, im Ermahnen 
und Strafen, indem wir läffig find im brünftigen Beten, daß Gott 
unfere Arbeit fegne und uns Kraft gebe, uns tapfer vor jeden Rif, der 
fich zeigt, zu jtellen. Ach, aud) wir haben alle Urfache, mit dem Bro- 
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pheten gu befennen und zu Hagen: „Wir find allefamt wie die Unreinen, 
und alle unfere Gerechtigkeit ijt wie ein unflätig Kleid.” Und wenn 
der liebe Gott Gefallen an uns haben, und wenn dem Satan feine 
Urfache gegeben werden foll, uns zu verflagen, fo miiffen auch wir bon 
unjern Sünden gereinigt werden. 

Wie nun diefe Reinigung zuftande fommt, davon zum andern. 


2. 

Die Veflechung de3 Hohenprieiters Yofua ijt im Lichte der Heilig- 
feit Gottes offenbar. Gott fieht fie, die Engel fehen fie; twie follte 
Sojua jelbit fie nicht jehen? Reumiitig jehweigend fteht er da; er hat 
nichts zu feiner Verantwortung zu fagen, fondern wartet als ein mahr- 
haft Gläubiger nur auf die Erweifung der Barmberzigfeit Gottes. Und 
der HErr läßt ihn nicht lange barren. &3 heißt in unferm Terte: „Er 
fprach zu denen, die da ftunden“, das ijt, zu den heiligen Engeln, feinen 
Dienern: „Tut die unreinen Kleider bon ihm.“ Dann fprad er zu 
Sofua jelbjt: „Siehe, ich habe deine Sünde bon dir genommen und habe 
dich mit Feierfleidern angezogen.” Mfo der HErr jpricht ihm die Abfo= 
lution. Das Abtun der unreinen Kleider ijt nichts anderes als die 
Vergebung der Sünden, und das Anziehen der Feierfleider bedeutet 
nidts anderes als die Zurechnung de3 Verdienftes Chrijti. So mird 
der Hoheprieiter wieder heilig und rein bor Gott, und damit wird er 
auch beitätigt in feinem Wmte; denn bald nach unferm Texte verheift 
ihm der HErr, er folle auch fernerhin fein Haus regieren und feine 
Vorhofe bewahren, und er wolle ihm von denen, die daftanden, geben, 
daß fie ihn geleiten follten. 

Wie troftlich, wie bedeutjam heute auch für uns! Liebe Brüder 
im Amte, wir follen ein Gleiches erfahren. Wenn wir nur aud in 
aufrichtiger Reue und in wahrem Glauben bor Gott treten, fo foll aud 
ung Gnade werden. Durch feine Engel, nämlich feine Lehrengel, die 
Diener am Wort, will uns Gott in der Beichte und im heiligen Abend= 
mahl auch unfere unreinen Kleider abnehmen lajfen. Auch mir follen 
abjolviert werden; auch wir jollen auf3 neue gefhmüct werden mit dem 
Feierfleide, daS aus dem tätigen und leidenden Gehorfam Chrijti ge- 
mwoben ijt. Auch wir follen wieder triumphieren lernen: „Ich freue mich 
in dem HErrn, und meine Seele ijt fröhlich in meinem Gott, denn er hat 
mid angezogen mit Kleidern de3 Heils und mit dem Roc der Gerechtig- 
feit befleidet.” Sa, der HErr hat gemacht die Reinigung unferer Sün- 
den durch fich felbft; des follen wir heute wieder recht innetverden. 
Zum Siegel und Zeugnis dafür follen twir fogar feinen Leib ejfen und 
fein Blut trinfen im heiligen Abendmahl. Gott gebe, daß nach dem 
Genuß der Gnadenmittel auch in einem jeden von uns der Troft er- 
flinge: Der HErr hat deine Sünde bon dir genommen und dich mit 
Feierfleidern angezogen! Gott gebe, daß kraft diefes Troftes dann auch 
ein jeder bon und hingehe und mit neuem Eifer feines Amtes tartel 
Amen. ©. Berner. 
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Leichenrede über Kom. 8, 37. 
(Am Sarge der hodbetagten Witwe des jeligen P. Wagner von Chicago gehalten.) 


Wir find heute, am Graberfdmiidungstag, um den Sarg einer 
hodbetagten Großmutter verfammelt. Die Entjchlafene gehört einem 
fehon Yängft heimgegangenen Gejdledt an. Wie eine lebte Rofe im 
Spatjommer blühte fie, ohne Wuffehen gu erregen, ftill und Tieblich unter 
ung, bi8 der falte Herbitwind des Todes fie nun auch abgefnict hat. 

itber fich felbft und ihren Lebenslauf habe ich die Entichlafene nie 
reden hören. Das wird auch von andern bezeugt. Darum foll auch in 
diefem Leichengottesdienft ihrem Wunfche gemäß fein Lebenslauf ber- 
Yefen werden. über ihrem Sarg foll allein das Yebendige Gottesivort 
erfchallen, das emiglich währt. Aber dies Zeugnis fann ich ihr aus 
eigener Beobadtung geben, daß ich fie regelmäßig als andadhtige Zu= 
horerin im Gottesdienft beobachtet habe, fooft ich an diefem Ort ges 
predigt habe. Auch hat fich bei etlichen Kranfenbefuhen an ihrem 
Giechbette gezeigt, was für ein ftarfer, felfenfejter Glaube ihr Herz 
erfüllte. Am fürzliden Himmelfahrtzfejte betete fie: „Auf Chrifti 
Himmelfahrt allein ich meine Nachfahrt gründe.” Bu Pfingften flehte 
fie: „Nun bitten wir den Heiligen Geijt um den rechten Glauben aller- 
meift”, und mit eigenen Lippen feufgte fie: „Daß er uns behüte an 
unferm Ende, wenn wir heimfahr’n aus diefem Elende.” Gie hat als 
Gattin eines Predigers des Evangeliums die befondere Lajt und die 
bejondere Trübfal getragen, auch die befondere Not und Sorge gefojtet, 
die einer chriftlicjen Pfarrfrau nicht erjpart bleiben; aber fie hat auch 
den reichen Segen empfangen, den Gott der HErr einem riftliden 
Prediger und feiner Familie zuteil werden läßt. 

- Bejonders fhwer und leidensvoll waren die leßten Tage und 
Woden ihres irdifchen Lebens. über ein Jahr lang hat ihr Siehtum 
gedauert. Sn der lebten Zeit wurde ihr Leiden aber fo fehiver, dak fie 
biel ftöhnte und feufzte und e3 den Tieben Qhrigen, die fie mit aufz 
opfernder Hingebung pflegten, jchiver wurde, ihr Leiden anzufehen, 
daher fie denn für die Mutter um baldige Erlöfung bon fo großem 
übel beteten. 

Nun hat es freilich den Schein, al fet die Entfchlafene fhlieglich 
den Leiden und Trübfalen erlegen, al3 fei fie bon den Leiden über- 
munden worden. Wher wie e3 fo oft der Fall ift, jo auch Hier. Nicht 
fo jteht eS, twie eS den Anjchein hat, fondern gerade das Gegenteil ijt 
der Fall. Sie ijt nicht von den Leiden und Trübfalen überwunden 
morden, fondern fie hat vielmehr in ihrer Todesftunde einen herrlichen 
Sieg dabongetragen. So lehrt und Gottes Wort reden und glauben. 
Wenn der Apojtel im achten Kapitel des NRömerbriefes von den Leiden 
und Trübfalen der Kinder Gottes redet, fo ruft er mitten in der Auf- 
aählung derjelben aus: „In dem allem überwinden wir weit um de3 
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toillen, der ung geliebet hat.” Mit diefen Worten lehrt ung der Apoftel, 
daß der Tod der Chrijten ein herrlider Sieg ift. Das lakt uns zu 
unferm Troft betradten. 


Der Chriften Tod ein herrlicher Sieg. 
1. Ein vollftändiger Sieg; 2. ein Sieg in Chrifto. 


1: 


Das Leben der Kinder Gottes auf Erden ijt ein fortgefebter Kampf. 
E3 geht im Chriftenleben bon Kampf zu Kampf, bis endlich in der 
Todesftunde der Sieg errungen ift. Darum heifen die Chrijten Streiter 
Siu Chrifti. Darum ermahnt der Apoftel Paulus feinen Schüler 
Timotheus und jeden glaubigen Chrijten: „Kämpfe den guten Kampf 
de3 Glaubens!” Darum fagt der Apojtel von fich felbft: „Ich habe 
einen guten Kampf gefämpfet, ich habe den Lauf vollendet, ich habe 
Glauben gehalten. Hinfort ijt mir beigelegt die Krone der Geredhtig- 
feit.“ Darum heißt es ein andermal: „So jemand auch fampfet, fo 
wird er doch nicht gefrönet, er fampfe denn recht.” ,,Lakt uns laufen 
duch Geduld in dem Kampf, der uns verordnet ift.”“ 

So ijt nach der Heiligen Schrift das ganze Leben der Chriften ein 
unaufhorlider Kampf. Diejer Kampf geht aber in der Todesftunde 
über in einen vollfommenen Sieg. Wohl gewinnen die Chrijten fon 
im Leben manden Sieg über ihre Feinde; aber nach erlangtem Sieg 
muß der Kampf alsbald wieder fortgefebt werden, jolange diefes Leben 
währt. Crjt in der Todezitunde legen fie die Waffen nieder und emp= 
fangen aus der Hand ihres Heilandes die herrliche Siegesfrone, von 
der der Apoftel jagt: „Hinfort ijt mir beigelegt die Krone der Gez 
rechtigfeit, welde mir der HErr an jenem Tage, der gerechte Richter, 
geben mird, nicht aber mir allein, fondern auch allen, die feine Er- 
feheinung liebhaben.“ Und fo heißt es auch in unferm Tert: „An dem 
allem überwinden wir weit um de3 toillen, der uns geliebet hat.” 
Ehriften find in der Todesftunde Sieger und Überiinder. 

Der Apoitel fagt: „In dem allem überwinden ir weit.“ Wovon 
redet er? Worin überivinden tir weit? Im Zufammendhang redet er 
bon den Leiden und Trübfalen, die hier im Leben über die Kinder Gottes 
gehen. Er nennt 8.35: Trübfal, Angit, Verfolgung, Hunger, Blöße, 
Zährlichkeit, Schwert. Trübfale und Leiden wollen uns fcheiden bon 
der Liebe Gottes. Cr fagt, e3 ftehe gefchrieben, daß Chriften viel 
leiden miiffen. Die Schrift fage: „Um deinetiwillen werden wir getötet 
den ganzen Tag; wir find geachtet fir Schladhtfdhafe.” Chriften werden 
gleihfam den ganzen Tag getötet. Bet Tag und Nacht trachten die 
Feinde danad), ihnen das geiftlihe und das etvige Leben gu entreißen. 
Sie find geachtet wie Schlachtichafe. Jn den Leiden und Trübfalen, die 
iiber fie gehen, werden fie gleichfam aufgeopfert. 

Der Apoftel nennt im folgenden feindfelige Mächte und Kräfte, die 
den Chriften Krieg gefchivoren haben: Tod und Leben, Engel und 
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Fürftentum und Gewalt, Gegenmwärtiges und Zufümftiges, Hohes und 
Tiefes, und was e3 fonft für feindfelige Mächte geben mag. Diele 
feindfeligen Kräfte und Mächte haben fich verjchworen, die Chriften los- 
zureißen und zu fdetden bon der Liebe Gottes, die in Chrijto BEju it, 
unferm HE&rrn. 

Kein Wunder, dak ein Chrift unter folden Umständen fcwere Ans 
fechtungen leiden mug. Die Feinde fuchen ihn vor Gott zu bejehuldigen. 
Sein Gewwifjen, der Teufel, die Hölle, das göttliche Gefeb, die Sünde 
tollen ihn verdammen und erfüllen ihn mit Angit und Schreden, jo dah 
er ausrufen muß: „Ach Gott, betrübt ift meine Seele in mir! Alle 
meine Feinde fampfen wider mid. Stride de} Todes hatten mich um- 
fangen, Angit der Hölle Hatte mich getroffen, ich fam in Yammer und 
Not. IH rief an den Namen des Herrn: O HErr, errette meine 
Geelel” 

Umringt von folch einem Geer bon Feinden und angegriffen auf 
allen Seiten, bleibt es nicht aus, daß die Chrijten viel leiden und dulden 
müffen, daß fie fich immerdar anaftigen und fich jehnen nach der Kind- 
{daft und nach ihres Leibes Erlöfung. Wie über den HErrn FCjum 
fo viele und fo große Leiden ergangen find, jo müllen auch feine Singer 
bier mit ihm leiden, ihm täglich das fchivere Kreuz nacdhtragen. 

Sn dem allem find jie gehindert und gehemmt duch große 
Schmachheit, die ihnen anhaftet. Sie find fleiner und geringer als 
David gegen den Riefen, jehmacher und ohnmadtiger als die Singer 
im großen Sturm auf dem Meer. Sie find mie eine hangende Wand, 
die leicht umgejtogen werden fann, wie eine zerriffene Mauer, die in 
fich jelbit feinen Halt hat. 

Wher two der Wpojtel fo bon den Trübjalen, den Wnaften und Leiden 
der Chrijten redet, ruft er mitten in der Aufzählung aus: „In dem 
allem überwinden wir weit.” Troß aller Sdhiwadhheit und troß der 
großen Trübfale und troß der mächtigen Feinde werden die Chriften 
doch endlich Sieger. Am Tode erringen fie einen herrlichen Sieg, und 
indem fie die Rampfeswaffen niederlegen, empfangen fie die herrliche 
Giegeöfrone. Der Tod tft der Augenblid, da die gläubige Seele einzieht 
in die Hütten des Frieden. Da fommen die gläubigen Kämpfer zur 
Rube. Da febt der HErr ihnen die Siegesfrone aufs Haupt. Da 
fchenft er ihnen Frieden und Rube bor allen ihren Feinden. 

Seht, fo follen wir den Tod der enjchlafenen Großmutter anz 
fehen. Gie ift nicht überwunden worden, fondern fie hat einen herrz 
Tiden Gieg dabongetragen. Gie hat den guten Kampf des Glaubens 
gefämpft, fie hat den Lauf vollendet, fie hat Glauben gehalten. Sie tft 
nun gum Frieden gefommen. Gie ift eingetreten in die Siegeshallen 
de3 ewigen Lebens. Ste hat nun die Kampfeswaffen niedergelegt und 
aus der Hand des Siegesfitrften die Krone des Lebens empfangen. Sie 
hat überwunden Trübfal, Angst, Verfolgung, Hunger, Vlöße, Fährlich- 
feit, Schwert. Sie hat überwunden alle feindlihen Mächte und Ge- 
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alten, die ihr Tag und Nacht das Kleinod zu entreigen tradteten. 
wore Seele ijt nun heimgetragen worden in die GSiegeshütten des 
Himmels. Die Feinde find aber weit Hinter ihr zuritdigeblieben. Die 
Giinde ijt zurüdgeblieben im verblichenen Körper und muß mit dem- 
felben verivefen. Der Tod, der ihr fo große Plage bereitet Hat, ift 
endlich doch ihr Diener geworden und hat fie an die goldene Pforte des 
Paradiejes gebradt. Der Teufel muß nun den Kampf um ihre Seele 
aufgeben. Gie ift allen Feinden, allen Leiden und Trübfalen weit ent- 
flohen. Sie ijt zum Frieden gefommen. Kein Leid, feine Plage, fein 
Schmerz darf fie anrühren. Gie hat alles itberwunden. Gott fei Lob 
und Danf, ihr Stöhnen und Seufzen ijt nun verftummt, und ihre Seele 
fingt nun herrliche Lobz und Danflieder dem Lamm, durch twelches fie 
überwunden hat. z 

Das führt uns auf den andern Gedanken, den der Apoftel hier 
ausfpridjt. Der Chrijten Tod ijt ein herrlicher Sieg, denn fie über- 
mwinden in dem allem um de3 willen, der fie geliebt hat. 

Derjenige, der jie geliebt hat, ijt der eingeborne Gottesfohn, von 
dem der Apoftel in diefem Kapitel jagt: „Gott hat auch feines eigenen 
Sohnes nicht verfchonet, fondern hat ihn für uns alle dahingegeben.“ 
Dur die Dahingabe feines Sohnes hat Gott beiviefen, daß er im 
Kampfe auf feiten der Gläubigen fteht, daß er für fie ift. Durch die 
Schenfung jeine3 Sohnes hat er beiviefen, daß er in und mit feinem 
Sohne den Gläubigen alles geben twill, fo daß niemand fie vor ihm 
befguldigen und fie verdammen fann. 

SEjus Chrijtus ijt der Anführer im Kampfe; ja, er ift der eigent- 
fiche Kämpfer und Sieger. Er hat für uns jchwache Menfchen den 
Kampf gegen die Feinde unferer Seele aufgenommen und ihn fieqreich 
ducchgefochten. Er Hat in feinem bitteren Leiden und Sterben einen 
blutigen Kampf mit dem Füriten diefer Welt geführt und ihm den Kopf 
zertreten. Er hat am Rreug fic) bom Tod verfählingen laffen und durch 
feinen Tod den Tod getötet. Cr hat unjere Sünde ans Kreuz getragen 
und unfere Sindenfchuld Freuzigen, töten und abtun fafjen. Er hat 
die Leiden und Trübfale diefer verfluchten Erde an unjerer Statt gefojtet 
und berfiipt fie durch Föftlicde Verheipungen. Sein Kampf war unfer 
Kampf; fein Leiden mar unfer Leiden; fo ift nun auch fein Sieg unfer 
Sieg. Wie herrlich ift aber fein Sieg! Er ijt aus der Grabesfammer 
twieber hervorgegangen. Gr hat fich der Holle als Übermwinder gezeigt. 
Gr ijt als fiegreicher König aufgefahren und hat fich gefebt zur Nechten 
feines Bater3 und alle feine und unfere Feinde unter feine Füße 
getreten. 

Diefen herrlihen Sieg jchenft er uns in der Predigt des Gvan- 
geliums und in den Saframenten. Diefen Sieg ergreifen mir dur 
den Glauben. Darum heikt der Glaube der Sieg, der die Welt über- 
wunden hat. Sm Glauben rufen wir nun aus: „Tod, two ift dein 
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Stachel? Holle, wo ift dein Sieg? Gott fet Danf, der uns den Sieg 
gegeben hat durd*unfern HEren SEfum Chriftum!” Nun glauben 
wir gewiblid: wenn wir hier mit Chrifto leiden, werden wir auch mit 
ihm zur Herrlichfeit erhoben werden. Ya, wir fonnen mit dem Apofiel 
jubilieren: „Wer twill uns jcheiden von der Liebe Gottes? Trübjal oder 
Angit oder Verfolgung oder Hunger oder Vlöße oder Fabhrlicdfett oder 
Schmwert?... Bh bin gewik, daß weder Tod noch Leben, weder Engel 
nod Fürftentum noch Gewalt, weder Gegenwärtiges nok Zufünftiges, 
weder Hohes nod Tiefes nod feine andere Kreatur mag uns jcheiden 
von der Liebe Gottes, die in Chrifto IEfu ift, unferm HErrn.“ 

Seht, fo hat die entfchlafene Großmutter alles überwunden um des 
willen, der fie geliebt hat. Im Glauben hat fie erfannt, daß der Sohn 
Gottes auch ihr zum Heiland und Erlöfer gefchenft war, dak jein Leiden 
ihr Leiden, fein Kampf ihr Kampf, fein Sieg ihr Sieg war. Am Glauz 
ben an den Giegesfürften, der nun zur Rechten Gottes jißt und alle 
Feinde unter feine Füße getreten hat, hat fie in der Todesitunde alles 
überwunden. Sie fonnte jubilieren: Wer mill mich befeguldigen? Gott 
ijt hier, Der da geredht macht. Wer twill mich verdammen? Chriftus ijt 
hier, der gejtorben ijt, ja vielmehr, der auch aufertwectet ijt, welcher ijt 
zur Rechten Gottes und vertritt mic. Wer will mich jcheiden von der 
Liebe Gottes? Meine Leiden, meine Trübjale, Teufel, Tod oder Holle? 
Sn dem allem iiberwinde ich weit um de3 willen, der mich geliebt hat. 

Das laßt euren Troft fein in diefen Trauertagen, da ihr den ver= 
ftorbenen Leichnam in die frühere Heimat begleitet, um ihn dort bis zum 
großen Siegestage aller Gläubigen in den Schoß der Erde zu betten. 

Aber fragen wir un3, ob auch wir den guten Kampf des Glaubens 
fampfen; ob auch wir mit dem OErrn IEfu leiden; ob wir uns in 
unfern Leiden deffen tröjten, daß Gott feines eigenen Sohnes nicht 
berfdont, fondern ihn für un3 alle dahingegeben hat; ob wir uns im 
Glauben des ftellvertretenden Leidens und des Herrliden Sieges ge- 
tröften, den unjer Heiland für uns erworben hat, und in der Kraft 
feines Gieges fampfen und ftreiten gegen die Feinde unferer Seligfeit. 
Gott gebe, dak auch wir im Tode alles überwinden um des twillen, der 
uns geliebt hat, und eingehen in die Siegeshütten des ewigen Lebens, 
um dort ohne Ende den Siegesfürften zu rühmen und zu preifen, der 
uns den Sieg über alle unjere Feinde erworben und aus großer Gnade 
und Barmhderzigfeit gejchenft hat. Der HErr verleihe, daß auch unfer 
Tod ein herrlicher Sieg werdel Amen. 3. 9. Brunn. 


———— 


Gebet bei einem Gemeindejubiläum. 


Lob, Preis und Ehre fei dir, HErr YEfu Chrifte, dak du aus 
großer Gnade an diefem Orte eine Gemeinde haft gründen Yaffen, in 
der wir nun Sahre dein heiliges Wort haben hören und deine 
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heiligen Saframente haben feiern dürfen. Auch hier haft du dein Volf 
gefegnet durch deine Gegenwart und haft dein Angeficht über dasfelbe 
leuchten laffen. Wir preifen did für alle Worte der Griwedung, der 
Belehrung, der Ermahnung und des Troftes, die du Hier den Ohren 
und Herzen der Menjchen gewährt haft. Wir preifen did, dak du uns 
den Weg zur Geligfeit geiviefen, ung gewarnt und ertwect haft, wenn 
unjere Seelen in Gefahr ftanden, uns mit himmlifhem Trofte erquict, 
wenn Sünde und Trübfal unfere Herzen befehwerten, und ung fo einen 
Vorihmad der ewigen Seligfeit gegeben haft. Wir preifen dich für 
jedes gnädige Kommen zu einem Menfchenberzen, für die Kindlein, die 
du durch die Taufe aufgenommen haft als die Deinen und fie hernad), 
als der Lehrer bon Gott fommen, unterrichtet haft in den feligmachenden 
Lehren deines heiligen Wortes; für alle, denen du die Laft ihrer Sinz 
den abgenommen und deren Füße du geleitet haft auf den Weg des 
@riedens; für alle, deren Zweifel du vertrieben und deren Seufzen du 
gejtillt, für alle, die du deiner Kirche Hinzugefügt haft. Wir preifen 
di, daß du deinen Weinberg bier ausgebreitet haft und daß über dem 
augeren Wachstum in Zahlen die Reinheit der Lehre nicht verloren=- 
gegangen it. 

Wir bitten dich heute, bleibe mit deiner Gnade auch in Zufunft 
bei diejer unjerer Gemeinde. Erhalte unter uns immerdar den Föft- 
lien Schaß deines Wortes. Gib zu allen Zeiten gottfelige Lehrer und 
Prediger, die als treue Haudhalter über deine Geheimnifje deine Herde 
meiden. Gib Jungen und Alten in diefer Gemeinde hörende Obren, 
offene und twillige Herzen, daß jie dein Wort gerne hören und mit 
Freuden aufnehmen, und laß die Predigt deines Wortes hier nicht ver-= 
geblih fein. Made dein Wort hier zu einem Brunnen lebendigen 
Waflers, das ins ewige Leben quillt. Werfiegle dein Wort in den 
Herzen durch das Zeugnis des Heiligen Geiftes; laß die Subdrer 
wachen in der Erfenntnis, im Glauben und in der Liebe, daß Chrijtus 
je mehr und mehr eine Geftalt in ihnen gewinne und fie würdig er= 
funden werden des Erbe3 der Heiligen im Licht. 

D Herr IEfu, der du verheigen haft, daß du deine Kirche auf 
Gröden erhalten mwolleit bis an das Ende der Tage, laß auch diefe Ge- 
meinde ein Licht fein, das viele erleuchtet; mache jie gu einer Stadt 
auf einem Berge, die nicht verborgen fein fann; made fie zu einem 
Zeugni3 für die, die draußen find, daß Sünder gu dir befehrt werden 
und viele daS verheißene ewige Erbe erlangen. 

Bleibe bei uns mit deiner Gnade, mit deinem Worte, mit deinem 
Lichte, mit deinem Segen, mit deinem Schuße, mit deiner Treue, damit 
wir bereit jeien auf das große Subilaum im bimmlifchen Yerujalem. 
Srhöre ung um deiner Liebe willen! Amen. 9.8. Dise, 
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Concordia Edition of the Bobbs-Merrill Readers. The Primer, First, 
Second, Fifth, and Sixth Readers. By Baker and Baker. Revised 
and adapted by A. C. Stellhorn. Concordia Publishing House, 
St. Louis, Mo. Price: Primer, 56 cts.; First Reader, 60 cts.; 
Second Reader, 64 cts.; Fifth Reader, 84 cts.; Sixth Reader, 84 cts. 


The Third and Fourth Readers of this new series, prepared according 
to a resolution of Synod in 1923, have already been reviewed. (Hom. Mag., 
49,414.) Concordia Publishing House offers a prospectus announcing the 
prices of manuals to the Primer, the First, Second, and Third Readers 
and also of Phonic Charts, Word Cards, Phrase Cards, Silent Reading 
Seat-work Cards for Primer and First and Second Readers. The teacher 
readily understands the value of such helps. From the Fourth Reader 
up to the Highth, included, abundant material is contained in the Readers 
themselves that will-lead the child on in learning how to read intelligently 
and profitably. In this one respect alone these Readers by far surpass 
the old series in usefulness. In general we can say: If, in teaching read- 
ing, the principal aim must always be to show the child how to read and 
to create a whetted appetite for reading, then this new series will serve 
these purposes in a first-rate manner. After having read the majority 
of them from cover to cover and goodly portions of the remainder, we 
must admit that we were fascinated by their contents, and we are con- 
vinced that the children in the various grades, upon a mere hint of their 
teacher, will read certain portions which cannot be treated in class at 
length with gripping interest. In answer to criticisms which some breth- 
ren might offer, we would quote the following words by the reviser: “In 
all study of literature the pupil must be led to read with discretion and 
to judge what he reads in the light of Scripture; for a Hawthorne or 
a Dickens or a Macaulay are not his teachers of religion nor even men of 
his faith, but merely prominent men of letters, who have produced litera- 
ture that is worth while, especially as to its language qualities. Teachers 
should therefore exercise every care, lest pupils make wrong deductions or 
otherwise misinterpret selections under consideration. This pertains to 
recommended books for home reading as well.” B. 


From the Press of Concordia Publishing House, St. Louis, Mo.: — 
The Mission of Lutheranism. By Rev. K. Kretzschmar. Price, 20 cts. 


We have here a reprint of an essay delivered before the Western 
District of our Synod in 1925. On 48 pages, 5X7%, in., the author, in 
stirring words, presents the magnitudinous mission of the Lutheran Church 
in this world of error and religious indifference. God grant that many 
of our members will read and heed his appeal! B. 


The Idolatry of the Lodge. By L. Buchheimer. Price, 6 cts. 


Pastor Buchheimer preached a sermon against the idolatrous practises 
of the lodge, which is here offered in tract form upon request. Such tracts 
as these are positively helpful in preparing the way for private and per- 
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sonal conference with such as have fallen into the meshes of the lodge and, 
in some cases, will suffice to convince lapsed Christians of their fatal error. 
B. 


Contention between Masonry and Christianity. By Rev. W. D. Peters. 
Price, 6 cts. 


Pastor Peters delivered a sermon on the above topic at a time when 
he and his congregation were passing through days that try men’s souls, 
and this sermon is here presented in tract form. May it come into the 
hands of many in and outside of our Church! B. 


The Power unto Salvation. A Colleetion of Addresses Delivered in Com- 
memoration of the Four-hundredth Anniversary of the Translation 
of the English Bible. Price, 20 cts. 


The anniversary commemorated is a thing of the past, but the addresses 
on the following topics: “What would the World Do without the Bible?” 
“How Did We Get the Bible?” “Luther and Tyndale,” “The Enemies of 
the Bible Will Not Prevail,” “What Are You Doing with Your Bible?” by 
Professors Boecler, Sommer, Fritz, Arndt, and Maier, respectively, the 
Literature Board of our Synod believes, will “render a real service... for 
a course of study to be conducted by Bible classes, young people’s societies, 
or other societies.” B. 


The Land of Sunny Days. By @.L. Wind. Price, $1.25. 


Natalie, by the same author, was accorded a hearty welcome by 
numerous readers, and his new story, The Land of Sunny Days, will make 
as many friends. B. 


The Religion of the Presidents. By Elmer Ellsworth Helms. Doran 
Co., New York. 117 pages. Price, $1.25. 


The purpose of this book is to show the Christian character of many 
of the men who have occupied the presidential chair of our country. But 
while it dispels many popular, yet erroneous doctrines which have been 
entertained in regard to the religious convictions of our Presidents, never- 
theless its endorsement of the Bible in the public schools and its emphasis 
on prohibition as an essential doctrine of Christianity, its approval of 
unionism, and its too wide conception of Christianity call for care in 
its use. W. A.M. 


India on the March. By Alden H.Olark. (Missionary Education Move- 
ment.) 179 pages. 


This is a vivid presentation of the actual conditions that obtain in 
India to-day. Its emphasis on the progress of Christianity in this kingdom 
of heathen darkness is especially interesting. But there are other features 
of the book which cannot be recommended. Such, for instance, is the 
overemphasis of social service and the endorsement of the union movement. 
The reader, however, who can sift this material will find much of interest 
in this volume. W. A.M. 
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MISSION SECTION. 


Idolatry in China. 


Dear Feienns: > Kweifu, Szechwan, February 22, 1926. 


... The celebration of the native New Year festivities here were 
quite ordinary this year. We dropped only one day of meetings, and 
that was Friday, the last day of the old year. Even on that evening 
it would have been possible to have a few men catechumens present, 
and one man actually did turn up. 

A certain phase of the New Year celebrations, however, was of 
especial interest to our mission here, and that is what I intend to 
write about in this letter. 

An old scholar, about sixty-four years of age, whom his fellow- 
scholars describe as yü-lao, which might be turned into understand- 
able English by the term “fossilized,” is serving as my language 
teacher. Another scholar, the senior of the former by about four 
years, and a keener and more learned scholar, is my literary secretary, 
with whom revision work is done on translations of the Small Cate- 
chism and Schwan’s Exposition. 

On Wednesday morning, February 17, the 5th of the first moon, 
the literary secretary got here before the language teacher had left, 
and the latter told him that he would like to have a talk with him. 
So both went into another room, and the language teacher brought 
up the subject he had in mind. The other gentleman told me about 
it afterwards. It concerned the usual celebration of the birthday of 
Yü Huang Shang-ti on the 9th of the first moon. The secretary had 
formerly been the local leader in this matter, and the language 
teacher asked him whether he would not take part in this matter 
again this year. The secretary declined, saying that he had made 
up his mind to join the Christian Church. “Well,” the other retorted, 
“do you really believe so genuinely?” The answer was that he 
emphatically did, and they had quite a set-to over the matter. The 
language teacher did not approve of his friend’s action, but was rather 
offended at his seeming obstinacy. 

On Friday, the 7th of the first moon, I had begun work with my 
literary secretary, when a visitor whom I had met five years ago 
came in. In the course of our conversation the man remarked that 
he thought he was too old to join the Church, being fifty odd years 
of age. He was soon set right, however, by two other men in the 
room, one of whom was the secretary mentioned above. He said, 
“Here, I am seventy,” and then gave the more exact figure: “Sixty- 
eight, and I am joining the Church.” Both men explained to him 
that it made no difference even if a man was old, as the Church 
made no distinctions between men and women, young and old. 
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After this conversation had gone on for some time, the literary 
secretary remarked: “Eh! Yesterday I tongue-battled with a host 
of scholars (she chan ch’iin ju).” A number of the local literati had 
come to him, urging him to take part in the celebration of Yii 
Huang’s birthday. They wanted to know what was the matter with 
him because he would not take part in these celebrations this year, 
especially since he had formerly been their leader. He said he was 
determined to break with all idolatry and become a Christian. They, 
however, answered that the Shang-ti the missions worshiped was the 
same one they were worshiping. Why could he not join in this 
worship again? “No,” he replied, “the Shang-ti whom you worship 
is not the same.” Then he explained to me how it was customary to 
organize an assembly at this time to worship Yü Huang. Scholars, 
merchants, etc, would organize separate “altars,” which might 
simply be called groups. The scholars worshiped in one temple, the 
merchants in another, and so on. My secretary had been the head 
of the scholars, and as such he naturally occupied the highest position. 
He said in the temple they would put up an altar with offerings. 
A prayer had to be drawn up. This must be written with red ink 
and a special brush, and the writer must have candles burning before 
him, kneeling while he was writing. The document would contain 
a résumé of the affairs of the past year with a prayer for blessings in 
the new year. The leader would sign himself with the remark that 
he was leading the scholars to worship Yü Huang, the names of those 
taking part in the affair being appended. Yü Huang is given the 
following title, which, however, is sometimes abbreviated somewhat: 
“Hao (vast) tien (heaven) chin (golden) ch’üeh (temple) Yü Huang 
(Yu is read Yu, avoiding the pronunciation of the real name, as was 
the case with the names of Chinese emperors; compare with this the 
practise of the Jews with regard to Jehovah when they called him 
Adonai) ta (read tat, great) tien (heaven) tseng (honored) hsuan 
(somber) ch’iung (azure) kao (high) Shang-ti (supreme emperor).” 

On Saturday evening the old gentleman came over again for 
a regular period of work, but this time was spent in conversation 
which centered around the Shang-chiu Hui (the meeting of the first 
ninth, the meeting on the 9th of the first month). His friends and 
some of his former pupils had urged him to join in the worship. The 
meetings had begun on the fifth of the first moon and were planned 
to last through till the 9th. Ordinarily there are three services a day, 
one in the morning, one at noon, and one at night. The greatest 
event would be on the 9th, at midnight. All the literati taking part 
in this celebration would meet in the temple, and they would prepare 
for it beforehand by abstaining from meats. During the celebration 
they would have to kneel. There was much detail in the ceremonies, 
and without the old gentleman it was not sure whether they would 
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get everything correct, as he had formerly been their master of 
ceremonies. His title as master of ceremonies and leader of the 
scholars in this worship was: “San chiao (the three religions, namely, 
Confucianism, Buddhism, and Taoism) sheng jen (holy men, refer- 
ring to Confucius, Buddha, and Laotse) men hsia (under, or below, 
the gate, or, as we would say, at the feet of) i-chiao (the religion 
handed down) wen tsung (head of the scholars) mu ngen (grace- 
washed, begnadigter) chu li (master of ceremonies) ssu ming (literati 
people) ‚’ the name of the man being added after ssu ming. 
This title is rather long, but perhaps the following translation will 
pass: “So-and-so, disciple of the holy men of the Three Religions, 
dean of the literati of the transmitted religions, grace-washed master 
of ceremonies.” Add after “So-and-so”: “Of the class of scholars.” 
The name of the “altar” of the scholars was Chii-ying T’an (Gather- 
the-heroes Altar). That of the merchants was P’u-che T’an (Uni- 
versal salvation Altar). That of the farmers was Chung-shan T’an 
(The Multitude’s Good Altar), and, finally, the “altar” of the laborers 
was Ts’ung-shan T’an (Reverence-good Altar). My aged secretary 
had to tell his friends that the heavens are not a god; for under 
Shang-ti they worship heaven. The heavens were created and are 
not self-existing. He remarked that my language teacher believed 
that heaven and earth were self-existing. So he had to contend with 
his friends, who tried to induce kim to worship heaven with them. 
He said he had pointed them to a set of door-post mottoes he had put 
up this New Year. The idea contained in these is about as follows: 
“Break up superstitions, hereafter wash the heart, and follow the 
Savior. Seeing through the affairs of the world, I drink a cup of 
wine and pass into the new year.” Some of his former pupils, he 
said, told him that perhaps he was right, and if he could convince 
them, they would also join the Christian Church. 

Yesterday, the 9th, being Sunday, February 21, one of our cate- 
chumens said he had gone to the temple where the celebrations of 
Yü Huang’s birthday are being held. He wanted to enter, but was 
refused admission on the supposition that he might not be clean, 
that is to say, that he might have eaten meat or drunk wine, things 
that are forbidden during the festivities. On Saturday evening, 
however, I had made arrangements with my literary secretary to visit 
the temple as a spectator. I felt free to do this as he said he intended 
to go and explain more fully to his friends why he did not believe 
in idols any more. So Mr. Nagel and I made arrangements to see the 
midnight worship of Shang-ti on the 9th. 

Last night, about nine o’clock, the gentleman called for us, saying 
that the meeting would begin about an hour later. We were not quite 
ready to go yet, but I had a brief conversation with him, asking him 
what his friends were saying. He told me that they were saying that 
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the missions worship the same Shang-ti they worship, but that he had 
answered them: “This is not the case. Your Shang-ti is shou ts’ao 
chih wu [a created thing], but the God we Christians worship is the 
self-existing God.” Then he asked me what I thought about this 
answer. I must say his answer appeared a bit strange to me at first; 
but I told him that he could hardly say that their Shang-ti was 
an idol formed of mud or carved of wood, but that it was quite 
correct to say their Shang-ti was an idol they had fabricated in their 
own minds, an imaginary god. He had gone away from the ordinary 
Yü Huang as the deified Chang Tao-ling, saying this was only an 
idea of the vulgar rabble, and he identified this deity with Hao Tien 
Shangti, as he is called in the classics. This deity, however, he would 
not admit to be the true God. He pointed out that Shang-ti was 
a vague term, not saying by itself who the true God is. I told him 
that his friends certainly could not worship the true God because 
they refused the mediatorship of this God-appointed Savior, without 
whom no one dare approach the true God. He would always in 
reality be kotowing to the devil as long as he did not avail himself 
of Christ’s redeeming grace and power. Then I reminded him of the 
fact that his friends were not worshiping the Triune God, Father, 
Son, and Holy Ghost, and so they must be worshiping not the true 
God, but something they conceived in their own minds, hence a false 
god. He was shown John 5,23: “He that honoreth not the Son 
honoreth not the Father which hath sent Him,” and John 17,3: “This 
is life eternal, that they might know Thee the only true God and 
Jesus Christ, whom Thou hast sent.” He was well pleased to see 
these passages, although he did not seem to need the proof drawn 
from these passages to convince him that his friends, in worshiping 
Yii Huang, were worshiping an idol. 


We did not go with the old gentleman, but waited till about ten 
o’clock and then went to the temple, where we witnessed the worship 
of Yü Huang. As we entered, there was a small vacant space 
reserved for the kneeling worshipers, mats being provided for them. 
A little farther inside there were two boxlike frames with paper 
around them. Inside there was a candle. This lit up the box and 
showed the sixteen commandments of the congregation, eight on each 
box. Then there was a stand about three or four feet high facing 
the inside. The men who read the prayers to the gods later in the 
service knelt before this stand while they read, facing the altar 
farther inside the temple. There was a stand of candles near this 
reading-desk. Then came a candelabrum with seventeen small oil 
lamps, called the seventeen kuang-ming (bright ones, referring to 
something mentioned in the Huang Ching [Yellow Classic]). The 
eandle-stand just above this contained seventy-two candles, called 
ti-chu (earth candles). They were for the worship of Earth. Whether 
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the candelabrum was in front or behind this stand, I do not re- 
member distinctly. During a certain part of the service, candles 
were placed on the ground about the hall, besides those on the stand, 
for the worship of Earth. There was a small space between the 
stands mentioned and the altar ahead. A long table, about the 
height of a man’s head, served as the large altar to Yü Huang. At 
the foot of this there was a winged altar, with the wings backing 
towards the exit of the temple. On this there were a number of 
offerings. On each wing there were a few cups containing offerings. 
A man gave one of the cups on one side to a boy of about twelve. 
This boy offered it up with the proper ceremony, and then a boy on 
the other side took his turn in the same manner. Then the cup was 
placed on the high table-altar to Yii Huang. On the lower altar there 
were one hundred and eight mant’ou (biscuit)-offerings, thirty-six 
for Heaven and seventy-two for Earth. In the center there were 
seventy-two small cups of wine as an offering to Earth. These were 
placed so as to form the character ngan (peace). On the high table 
for Yü Huang there were a number of offerings. There were thirty- 
two cups of wine for Heaven, arranged so as to form the character 
ping (peace). The two words p’ing-ngan mean peaceful. With one 
to earth and one to heaven, the parallelism cannot be overlooked. 
There were thirty-two candles on a leaflike stand at the innermost 
end of the table. These are called t’ien-chu (heaven candles) cor- 
responding to the seventy-two earth candles. To the right of the 
altar, as one faces outward, there was a row of streamers of paper 
money. This was burned during the service, flaming up brightly. 
At both sides of the heads of the innermost altar, being the one to 
Yü Huang, stood two liturgical directors, who intoned directions to 
the worshipers. One would shout k’o-0-0-0 shou-o-o-u (kno-o-0-ock 
hea-ea-ea-eads), and the second would chime something else, and 
then the worshipers or offerers, ete., would follow directions. In this 
worship there was no idol of any kind used, neither was any tablet 
put up nor any inscription on the altar. The wei (place, altar) was 
k’ung-ti (empty), as the Chinese put it. 

It interested us not a little to find that the chief liturgical 
director was a gentleman who has been coming regularly to our cate- 
chumen classes and services, and who said that he had recognized 
that idolatrous practises, and specifically the chanting of classies by 
Sheng-yü Hsien-sheng (Sacred Edict gentlemen), were wrong, and 
that he now wanted to become a Christian. He himself is one of the 
well-known chanters of the city, reading the Sacred Edict and ex- 
horting the people to be good. 

Whenever the name of Yii Huang was mentioned, the drum 
was beaten. 


One of the men who read one of the prayers offered, after 
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finishing the prayer, came into the side chamber in which we were 
and, going for a drink of tea, uttered a foul word, remarking that his 
throat had got dry. This shows how ritualistic legalism is carried to 
extremes in heathenism. If only the outward action is up to form, 
then other vices are overlooked. It was said, for instance, of some of 
the men partaking in this worship, especially also of some Sacred 
Edict readers, possibly not present in this meeting, that they are not 
free from glaring vices. My literary secretary said several times 
that he told his opponents that they indeed hung up a tablet for 
ancestors and idols, but was their heart in it? 

In the meeting last night the scholars and the merchants wor- 
shiped together, which formerly was not the case. Only a few fire- 
crackers were shot off. Every one of the worshipers held a long stick 
of incense in his hand, reverently held up in front of his waist. — 
In front of the congregation there were a number of gentlemen who 
functioned as assistants. These were free to move about, as the ser- 
vice required, whereas the worshipers in the rear were obliged to 
keep their places. — During the service, when something was going 
on that did not require his services, one of the liturgical directors 
came into the room we were in and enjoyed a smoke. One of the 
attendants or assistants stood back of the high table-altar and 
smoked his pipe while the service was going on. 

The congregation recited several prayers in unison, rather long 
ones too. During the whole service they had to observe a very 
reverential attitude, kneeling most of the time. The ordinary kneel- 
ing posture was an upright one; but when the prayers were read, 
the congregation bowed their heads down to the ground, resting 
them on their hands. 

The prayers, this time, were six in number, a set of three for 
the scholars and three for the merchants. One set was for Yii Huang, 
one for the Three Holy Ones (Confucius, Buddha, and Laotse), and 
another for some Queen Mother. The prayer began with the date, 
the fifteenth year of the Chinese Republic, and the place, Fengchi 
Hsien, Kweichowfu, Szechwan, followed by a list of the worshipers. 
Then came the prayer. 

The offerings presented to Yii Huang by the boys were very 
interesting. The director would give minute directions, then the 
assistant gentleman would give the boy the cup with the offering. 
Another word from the director, and the boy would proceed to the 
space before the altar. Another direction, and he would raise the 
cup to the proper height. Still another command, and the boy re- 
cited, rather, rattled off, something he had memorized. There was 
a further command, and the offering was taken by another man and 
placed upon the high table. The worshipers also had to prostrate 
themselves to the ground, make kotows, during these offerings, three, 
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I think, for every one of the offerings. There probably were other 
details that I do not remember. 

One section of the service consisted of admonitions. 

Time of service: 10.30 to 11.50. 

This service is conducted without the assistance of any priests, 
either Taoist or Buddhist. It is a union affair between Buddhists, 
Taoists, and Confucianists, or rather a union of these religions, as 
the worshipers cannot be strictly classed as belonging to one religion 
rather than to another. 

This religious worship is a parallel to the so-called chiao-she 
chih li, the worship of Heaven by the emperor of China on the Altar 
of Heaven. In both cases it is a worship of Heaven. While there is 
a special altar at Peking for the worship of Earth, here both Heaven 
and Earth were worshiped at the same place on the same occasion... . 


Fraternally yours, 
A. H. GEBHARDT. 


Pernambut and Ambur II.* 


(June to December, 1925.) 


It is with a prayer of thanks for divine help experienced during 
the past seven months, covered by this report, that I commence my 
half-yearly report. The months under review have been months of 
sickness and difficulties, of continual rearrangement of the work to 
meet temporary needs, and a struggle to hold the fort till all would 
be at work again. 

The greater part of June was spent on hill-leave. The return 
journey to the plains was made via Madras in order to bring home 
my motor-cycle, which had been under repair, and to look after 
various mission business. At the beginning of July all educational 
institutions opened. Brother Boriack was ill and was ordered to 
remain a term at the sanitarium, Brother Harms moved to Ambur 
to take charge of his work, at the same time attending to his instruc- 
tion in the G. T.S. (Gospel Training-school). Brother Noffke came 
down every week from Krishnagiri to give the lessons in the G. T.S. 
otherwise given by Brother Boriack. Then came the Northern Dis- 
trict Conference in Kolar in August, followed by the General Con- 
ference in Krishnagiri; and here our work received another setback 


* This report, intended by its author merely for the Board of Foreign 
Missions, is here published without omissions, in the hope that its many 
details will help to give the reader an insight into the enormous amount 
of work which confronts our missionaries day after day and which, thank 
God, they meet so nobly. — Ep. 
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through Brother Harms’s motor accident, from which he has not yet 
fully recovered. Brother Noffke and myself were left to take care of 
the instruction in the G.T.S. and to look after all the other work in 
the field at the same time. Brother Kuolt was ill also and at the 
same time unable to take much active part in the general work on 
account of the language. This continued till the October conference 
in Ambur, when Boriack had returned and resumed the supervision 
of his work, though not doing much active work on account of con- 
tinued weakness. At present he is in Bangalore, trying to regain 
his health; but the work is suffering. Then, just before Christmas, 
came the sudden deaths in Brother Noffke’s family, which added 
sorrow to our difficulties. But the Lord let us experience His peace 
and help all the more during the festival days. Mrs. Blaess was away 
at Vellore, in the hospital, during the latter half of December. She 
has returned now and brought back with her a little daughter, Clara 
Doretta. 


During this term my usual routine of work was private devotion 
before breakfast at 6.30 a.m. Tamil devotion with the G.T.S. and 
the B. B.S. (Boys’ Boarding-school) and the servants and compound 
personnel at 7.15 A. Mm. and then lessons till noon, with a rush by 
motor-cycle to the high school for the religious instruction in the 
VI and V Forms there at 9.30 a.m. After the noon-meal correspon- 
dence, and then preparation for the next day’s lesson, and if any 
time is left, private study. Tea at 4.30 and then confirmation in- 
struction till 6 p. m. and building inspection (Nurses’ Bungalow). 
Dinner at 7.15 p. “m. and then two evenings a week village work, one 
evening B. B.S. meeting, and the other evening study or reading of 
periodicals. Every Sunday from 2 to 3 pP. M. services were conducted, 
sometimes in Ambur, more often in the Pernambut field proper. 
Rain and sunshine, wind or heat, always going,—and at the same 
time trying to snatch a few minutes here and there to do something 
in the Correspondence Course offered by the St. Louis Seminary 
Faculty. And at the end of the year one would like a rest before 
starting in on full work. But it seems as if the next half year will 
not bring much relief. Brother Harms is not able to do much as yet, 
and Brother Boriack has not yet returned. And still the work goes 
on — mit Gott! The new helper, Schulz, has arrived and is getting 
down to language study. But we are always just holding what there 
is and trying to improve the work at hand. New work and expansion 
simply have to be neglected; and, oh! there are ever so many op- 
portunities. Three new villages have asked for instruction, and we 
have no one to send to them — and only one new missionary for the 
whole northern field. In my field the work has increased and in 
some places improved; in others it has stood still or even gone back, 
because the time for personal supervision was lacking. 
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The Pernambut Field. 


Before me lies the report of Missionaries Kellerbauer and Mohn 
on their inspection tour through the present Pernambut field in 
1898. The conference at that time was considering opening up this 
field, but for various reasons the Bargur station was opened up 
instead. The opening up of this field had already been considered 
when the opening up of our second mission-station (Ambur) was 
being discussed. Gudiyatin was the center then under considera- 
tion; but because the Arcot Mission worked in and around this 
town, our work was not opened here. Missionary Mohn visited some 
of the villages across the Palar River while doing his work in Ambur. 
But no real beginning was made, as far as active mission-work is 
concerned, in the Pernambut field till 1912, when Kellerbauer and 
Kuechle undertook another tour of inspection. In this year the first 
baptisms from the Pernambut field were performed in Ambur. About 
this time, too, a school was opened in Pernambut. The first person 
to be baptized was Devapiriam, of Yeriguthi, December 28, 1913. In 
Pernambut the first baptisms took place on the 23d of December, 
1914. Preaching-stations were then opened as follows: Pernambut, 
1913; Yeriguthi, 1913; Balur, 1914; Periavaraikam, 1914; Hail- 
patti, 1914; Chendattur, 1917; Kirmaringi, 1918; Valthanankup- 
pam, 1914; Thotipettah, 1919; Pallalakuppam and Kargur, 1923; 
Solambur, 1923; Gundalapalli and surrounding villages (Rengam- 
pet), 1923; Panagkattur, 1922; Venkili, 1924; Devalapuram, Kota- 
cheri, Sampalli, 1924; Karambur, Sathampakkam, Somalapuram, 
Alinjikuppam, 1925. 

After the brethren Kellerbauer and Mohn had left, Rev. Kuechle 
had charge of this field till he left India in 1923. Rev. Hamann 
supervised the work while Kuechle was on furlough, 1918 to 1920. 
I officially took charge August 4, 1923, of the Pernambut field proper. 
Later on, in the same year, Periavareikam and the villages in the 
River Triangle and the villages along the Ambur-Vellore Road were 
added to the Pernambut field. In January, 1924, I moved to Am- 
bur I, and the Boys’ Boarding-school and part of the instruction in 
the Gospel Training-school were added to my field work. 

Ambur-Vellore Road: Govindapuram, Periakumeswaram, Sinna- 
kumeswaram, Somalapuram. Preaching work has been done occa- 
sionally in these villages, but nothing like regular work was done 
till November, when a number of boarding boys formed themselves 
into a band and visited these villages regularly. From Somalapuram 
two people have applied for, and are receiving, instruction. 

‚Kirmaringi Circle:  Patchiakuppam, Puthpet, Kirmaringi, 
Venkili. 

Patchiakuppam. Only one Christian family, mother and two 
small boys. The boys have now been admitted to the Junior B. B.S. 
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at Krishnagiri. One of the Gospel Bands of the B. B.S. has been 
visiting this village regularly, and the people listen attentively. 
Six catechumens are on the roll, including those of the tope close by. 
Of the tope family two children have been baptized, and the others 
are ready for baptism. This village, together with Puthupet, has been 
worked mainly by the Bible women under Miss Georgi’s supervision. 

Kirmaringi. K. Manuel was brought into the B. B.S. in July, 
and V.Jesudason, a graduate of the B.B.S., has taken his place, 
and the work is progressing favorably. I continued to visit this 
village weekly for instruction, but all kinds of troubles arose. Fiart, 
one of our Christians, took to drinking and made trouble in the con- 
gregation. Hardly had this matter been disposed off, when another 
one was entangled with the Mohammedans, who tried to draw him 
into their fold. Then trouble arose over the marriage of a Kirma- 
ringi girl to an Ambur Christian, who, after a time, refused to live 
with his wife. The Ambur congregation has finally taken this matter 
up with the man, and it seems now that the case will be settled in 
a Christian way. Five baptisms took place during the year, bringing 
the number of Christians up to 45, including the Venkili Christians. 

Venkiki forms one congregation with Kirmaringi. The trouble 
reported last time seems to have been settled now. The villagers all 
made common cause against their caste oppressors, and our Chris- 
tians also benefited under the easier conditions obtained. One of 
the women from Venkili, however, has not been permitted to return 
to Venkili, nor has she shown herself at the church services. — Both 
these villages have been visited by Miss Georgi and her helpers. 

Mailpatti Circle: Mailpatti, Achattiampatti, Latchnapuram, 
Melvalthinankuppam, Alinjikuppam, Mankuppam, Kottapuram, Sa- 
mastikuppam, Sukarchikuppam, Chendattur, Krishnampalli, Upra- 
palli (Kilpatti), Kuthanavakuppam. 

Mailpatti, Chendattur, and Valthinankuppam form the main 
villages of this circle, in which our work is fully established. Just 
within the last few weeks Kilpatti has come along with a contingent 
of 6 eatechumens. The total number of souls under our care in this 
circle now numbers 100, with 7 communicants. J.M. Daniel, the 
teacher in Mailpatti, was transferred to Thuriyeri in July, and 
M. Samuel, one of the VI Form boys, took charge; but as he had 
failed in his examination he had to return to school, and in August 
one Manickam, from the Arcot Mission, was appointed teacher. He 
intends to join our congregation there, and he shows himself a willing 
worker. Mailpatti has been improving somewhat during the last 
half year, but there is much to be done yet. Chendattur has had its 
usual bad run of teachers, one after the other turning out to be sad 
disappointments; and as the people did not trouble about the school 
themselves, the school was closed. Now that this has been done, the 

25 
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people are clamoring for a school; but they will have to wait till we 
have some one to put there. In the mean time their children can 
easily walk three-fourths of a mile to Mailpatti, and the adults are 
provided with religious instruction three times a week from the 
G.T.S. at Ambur. One of the G.T.S. students also has charge of 
the Mailpatti religious instruction. 

Valthinankuppam does not show much improvement. Vethana- 
yagam, a dismissed teacher, returned to this, his home village, and 
a few people are instructed by him. His aged father received baptism 
a few days before his death. The other villages of this circle have 
had occasional preaching, and the few catechumens who dwell at 
Alinjikuppam have received regular instruction. Much could be done 
in this circle if we had the men and the time to do it. This congre- 
gation has opened a savings bank account for its collections, just as 
the Kirmaringi congregation has done. 

Pallalakuppam Circle: Pallalakuppam, Kargur. This parish has 
progressed at an even pace. Regular religious instruction has been 
given, and monthly preaching services have been held. There are 
64 souls and 20 communicants. One of the best congregations in the 
Pernambut field. 

Yeriguthi Circle: Yeriguthi, Puthoor, Kottapatti. The parish 
numbers 52 souls and 10 communicants. The church services were 
attended somewhat better during the last half of the year. A. Solo- 
mon, the present teacher, last year’s G. T.S. student, is working well. 

Pernambut Circle: Pernambut, Salapet, Darmacheruvai Mosa- 
gam, Sathgudi, Kallicheri, Kottacheri, Yerkanampet, Batrapalli. 

Pernambut is developing into a nice little congregation. The 
building serving both as chapel and school has been removed from 
the chert to our mission compound right in the main street, and the 
attendance of the adults as well as the children is good. The building 
consists of mud walls with a strong leafroof. The teacher, K. M. 
Devaprasatham, one of last year’s G. T.S. class, is stationed here and 
lives in part of the mission house. The other room in the house is 
fixed up as a stay-over for the zenana workers, Miss Ellerman and 
the native Bible women. 30 are on the roll, and some 12 are pre- 
paring for confirmation. The former teacher, Paul Christie John, 
is now in the present G. T.S. 

Kottacheri has a temporary night-school teacher, or rather a more 
or less educated Christian, who takes care of the primary religious 
instruction. He is instructing some ten children and young people. 
In the other villages very little work has been done this year on 
account of the shortage of men and lack of time. 

Rengampet Oircle: Gundalapalli and nine other villages. 
Teacher, N. Devenesan. The people have improved the pandal ac- 
commodation for school and church. The little congregation here 
now consists of 39 souls and 3 communicants, with 12 more under 


Pernambut and Ambur II. 379 


instruction preparatory to confirmation. Quite a number of our 
Christians have gone for temporary employment to the Assam tea 
gardens, and reports from there state that the Methodist missionary 
is well pleased with the behavior of our Christians. For a time the 
teacher from here also visited Sampalli. 

Sampalli Circle. Since July Thiyagaraj has been stationed here. 
He has 18 persons under instruction as catechumens. By and by, if 
the Lord wills, we shall have a little congregation here too. The other 
villages in this circle — Cheralapalli, Tothutoraimuthu, Chinnaka- 
navai— have been visited once or twice. 

River Triangle: Balur, Kottur, Vasanampalli, Masanapat, 
Panangkattur, Kalaisgiri, Griambur, Nariyampattu, Panaikottu, 
Sathampackam, Mottur. 

Balur has improved. Geershom, at present G.T.S., has charge 
of this work. Christians now number 22, with 6 catechumens, some 
from Kottur, a neighboring village, where the door seems open to 
us also. The other villages have had to be neglected more or less; 
but the regular work has been commenced in Sathampackam; two 
are already catechumens, and more have promised to come. 

Periavareikam Circle: Periavareikam, Devalapuram, Tottipet, 
Sinnavareikam. The Periavareikam congregation is not increasing 
numerically. The heathen all want night school and Christian sing- 
ing, but no more, and since the teacher, D. John (G. T.S., 192425), 
insists on wasting no time in their singing processions, they oppose 
him. Numerical strength, 21; 5 communicants. All the villages 
excepting Sinnavareikam have been served with lantern lectures. 

Karambur Circle: Venkatasamudram, Pattur, Kandrampalli, 
Komaramangalam, Karambur, Muthulam. 

The people in Karambur refused Christian instruction unless 
secular education were given first. Since we had neither time nor 
men to attend to purely secular education, Karambur was left tem- 
porarily, and their villages were visited. On the whole, very little 
work has been done in this circle — no men, no time. 

Gospel Training-school. A new class was started in July, 1925, 
and will finish in April, 1926. A full report will be given in the 
report to the next district conference. 

Boys’ Boarding-school. The school has continued its work as 
usual. Towards the end of the year quite a number of boys took 
sick. At the doctor’s advice the diet has been slightly changed. 
38 boys are now in attendance. A fuller report will also appear in 
the next minutes of the N. D.C. 

One thing which I might mention, however, is the formation of 
Gospel bands among the boarders, four bands of seven boys each — 
Redeemer, Cross, Salvation, and Triumph. Each band visits a num- 
ber of villages on holidays, Saturdays, and Sundays. They have been 
well received, and their efforts are being blessed. Every Friday after- 
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noon they meet with me and report, and together we consider difh- 
culties they are meeting with and propose plans for further work. 
We also study portions of Scripture. 

At the October conference I was relieved of the treasury work, 
and I am glad to say that it has helped me somewhat. But new 
duties seem to spring up just as quickly as you seem to finish off some. 

Building. The nurses’ bungalow is nearing completion. Build- 
ing operations commenced in April and have continued almost with- 
out interruption. I fear though that the sums sent out will not quite 
cover the expense. The foundation of the church in Ambur is down, 
but due to Rev. Boriack’s sickness no building has been done since. 

A latrine for the B. B.S. is being put up now; the other one is 
too small and too close to the bungalow and is falling down. 

A new boarding-school building is becoming necessary. The 
Ambur congregation has again used this building for its services 
throughout the whole year. 

There is much more that could be written, but it can all be 
summed up in a few words—not much actual work, but mainly 
supervision, running here and there and trying to find temporary 
plans to keep the institutions going with men sick and out of work. 
We had hoped to have the new candidates all for the northern field, 
and we needed them, but only one came. 

With the prayer to the Lord that 1926 may see accomplished what 
1925 left undone, and that this year both our training work may be 
perfected and at the same time the evangelistic work not left undone 
and that the Lord would give us all wisdom and strength, 

Yours sincerely, 
Ambur, January 12, 1926. Frep J. H. Buasss. 


Gejchichtliches über die Innere Miffion in Dentichland. 


Aus einem Referat P. Heinrih Stallmanns, Berlin. 


Wir haben im vorhergehenden uns die überaus große geiftliche 
Not unfers Volfes bor Augen gehalten und gefehen, wie Gott gerade 
uns berufen hat, an unferm Teil duch eifrige Miffionsarbeit dag teure 
Wort und feligmadende Evangelium denen zu berfündigen, die eg noch 
nicht oder nicht mehr haben. Wir find aber in unferm Vaterland nicht 
die einzigen, die den überhandnehmenden Abfall von Gottes Wort er- 
fennen und beflagen und darauf bedacht find, unferm Volfe in feiner 
geiitlihen Not zu helfen. Wir fehen im Gegenteil eine große Menge 
bon Beitrebungen und Veranftaltungen aller Art fowohl innerhalb der 
großen Landestirden oder VBolfsfichen wie auch außerhalb derfelben, 
die alle demfelben Bivecfe dienen tollen. Gerade zu unferer Beit er- 
Iallt bon überallher aus den verihiedenften Kirchen, Gemeinfdaften 
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und Sekten der Ruf nad Innerer Miffion oder Bolfsmiffion. überall 
werden Vortrage und Cbhangelifationsiwoden gehalten. Man fcheut 
weder Mühe noch Kojten, die entchriftlichten Maffen unfer3 Volfes 
wieder unter den Schall des Wortes Gottes zu bringen. C38 werden 
biele Bücher gefchrieben und Zeitfchriften herausgegeben, die der Miffion 
unter dem Bolfe dienen, die Mittel und Wege zeigen, die berichten follen 
über die Arbeit und die Erfolge der Arbeit am Volke in diefer Miffion. 

Wenn ir diefe vielen Miffionsbeftrebungen überall fehen, fo 
fonnte bet uns die Frage auftauden: Sit unfere Arbeit iiberhaupt 
nod nötig? Hat die Innere Miffion unferer doch Heinen Kirche neben 
diefen vielen, mannigfaltigen Miffionsbeftrebungen wohl einen Zived 
und Wert? Diefe Frage fonnte aber nur dann geftellt werden, wenn 
alle diefe Mifjionsbeftrebungen rechter Art wären und in redhtem Sinne 
geihähen. Das ift aber durchaus nicht der Fall. Und fo haben mir die 
Plight nad) dem Worte des Apoftels: „PBrüfet alles und das Gute bez 
haltet!“ (1 Theil. 5, 21), diefe manderlei Miffionen im Lichte des 
Wortes Gottes genau zu prüfen und zu fehen, ob wir daraus für unfere 
eigene Arbeit lernen fonnen, und auf der andern Seite genau darauf 
zu achten, wa3 etiwa mit gefunder Lehre und PBraris im Widerfprud 
fteht, damit wir nicht bet unferer Arbeit der Inneren Miffion auf folde 
Wege geraten und uns in diefer Beziehung von dem falfchen Beitgeift 
in die Irre führen Lajfen. 

ALS der Vater der gegenwärtigen Inneren Miffton in Deutfchland 
wird der Gründer de3 „Rauhen Haufe” in Hamburg, Hinrich Wichern 
(1808— 81), bezeichnet. Während feiner Studienzeit hauptfachlid bon 
der Theologie Schleiermadher3 beeinflußt, wendete er fi {chon als Kan- 
didat des Predigtamts der Arbeit der „Inneren Miffion“ zu, worunter 
man die Hhriftlicje LiebeStatigfeit an armen Verfommenen in chrijtliden 
Anitalten verftand. Sein Herz mar von einer brennenden Liebe gu den 
in geiftlichen Elend verfunfenen Volfögenofjen erfüllt. Er erfannte den 
Hauptiammer und das Unglüd des Bolfes in feinem Abfall und der 
Entfremdung bon Gott und richtete daher fein Wugenmerf darauf, nicht 
bloß dur Khriftliche Liebestätigfeit das Evangelium den geiftlich und 
fittlich verfommenen Gliedern des Volfes zu bringen, jondern allen 
Bolfsgenofjen, reich oder arm, hod) oder niedrig, das Wort zu ber=- 
fündigen, fomeit fie innerlich und äußerlich der Kirche entfremdet waren. 

Sn dem Rebolutionsjahr 1848 richtete er eine eindringliche, be- 
geifterte Denffhrift an die deutfdhe Nation mit der Überjcehrift: „Die 
Innere Miffion der deutfchen evangelijden Kirche“, worin er fein 
ganzes großzügiges Programm für die Cvangelifation des Bolfes dar- 
legte und forderte, daß das Evangelium nicht allein etlichen, wenigen 
Zuhörern, fondern „auf den Straßen und bon den Dächern“ gepredigt 
werden müßte. Unter feinem Einfluß wurden jährlich Kongreffe für 
Innere Miffion ins Leben gerufen, auf denen er in unermüdlicher Weife 
für die Innere Miffton warb. E3 bildete fich ein Zentralausfhug für 
Innere Mifftion, dem die einzelnen Provingiale und Unterausfchüiie 
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angegliedert wurden, und der ja das ganze Gebiet der Arbeit, die man 
bisher Hauptfächlich al3 Innere Miffion bezeichnet hatte, nämlich die 
hriitliche Liebestatigteit an irgendwelchen Notleidenden, befonders duch 
Anftalten, fowie auch die in den legten Jahrzehnten immer mehr und 
mehr in den Vordergrund getretenen Beftrebungen der Gvangelifation 
und außergottesdienitlichen, freien Verfündigungen des Evangeliums, 
organifierte und leitete. In Bayern gründete Wilhelm Lohe eine 
, Gefellfdhaft für Innere Miffion im Sinne der lutherijdhen Kirche“, die 
diefelben Beitrebungen hatte wie die Wicherns, aber dem unioniitifchen 
Geift Wicherns entgegentrat und in befenntnismäßiger, Tutherifcher 
Art die Miffion am Volfe treiben wollte. QYnjonderheit hat Wilhelm 
Lohe fih dem Ausbau des Diafonijfentwefen3 gewidmet, worin er ein 
gottgewolltes Mittel zur geijtliden Arbeit am Bolf fab. 

Die weitgehenden Pläne Wicherns in bezug auf die Evangelifation 
am Bolfe find vielfad) nur Pläne geblieben, und in der Hauptjache ent= 
tmwicelte fih doch die Innere Miffion in dem Sinne der riftlichen 
ViebeStatigkeit und de3 Anftalt3ivefens meiter („Rauhes Haus", Yeuenz 
dettelsau, Kaiferswerth). Kigentlide Evangelifation unter dem Bolfe 
ohne irgendiwelche andere chrijtlide Liebestätigfeit ging dann bejonders 
aus pietiftifhen Kreifen herbor, fo die Ermwedungsprediger in Würt- 
temberg. Die Namen Ludwig Hofader, Samuel Hebich, Elias Schrenf, 
Krummader find überall befannt geworden durch die tiefgehenden Er- 
folge ihrer volfstümlichen, packenden Predigtweife, wodurd an vielen 
Orten Erwedungen entftanden und mander Segen ausgeftreut twor- 
den ijt. Die Arbeit diefer Männer war von tiefer Liebe zu den Süns 
dern und heiligem Grnit getrieben, wenn auch vielfach ein falfcher, 
calviniftifjeher Geijt darin herrichend war. Wud andere Evangeliiten 
haben an vielen Orten Evangelifation gehalten unter großem Zulauf 
und haben oft großen Einfluß auf die Zuhörer ausgeübt durch die volfs- 
tümliche, padende Art und Weife ihrer Darbietung des Evangeliums, 
fo 3. B. Samuel Keller, der aber durdhaus nit auf dem Boden des 
untrügliden Wortes Gottes ftand, oder Monsfi in HSfterreihh und 
mander andere. ES wurde eine befondere Anjtalt zur Ausbildung von 
Evangelijten gegründet, das fogenannte „Rohanneum“ in Bonn. 

Vm lebten Jahrzehnt find nun die Gedanfen Wicherns wieder mit 
großem Eifer und gründlicher Durcharbeitung aufgenommen worden 
bon Prof. Hilbert in Roftoc. Cr gab im Kriegsjahr 1916 eine Schrift 
heraus unter dem Titel „Kirchliche Volfsmiffion“, worin er die ganze 
fichliche Lage Deutfchlands einer Prüfung unterzog und in fojarfer, 
ungefchminfter Weife die traurigen Verhältniffe darlegte, gleichzeitig 
aber die Kirche zur großzügigen, energifden Arbeit der Inneren Miffion 
oder, twie er fie nannte, der VBolfsmiffion mit Naddrud und Granit 
aufrief. ES wurde nun diefe Arbeit mit neuem Eifer aufgenommen; 
an vielen Orten wurden Cvangelifationswoden veranftaltet und Lehr- 
gänge eingerichtet für Paftoren, die fich diefer Arbeit zur Verfügung 
ftellen wollten. Go hat diefe Innere oder Volfsmiffion innerhalb der 
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Landesfirden viele warme Freunde und Förderer gefunden, und e3 muß 
anerfannt werden, daß manches gefchehen ift, um dem gottentfremdeten 
Volfe wieder das Evangelium nahezubringen. 

Dabhin gehört auch die Arbeit des Hofpredigers Stöder in der 
Stadtmiffion in Berlin, die in diefer Stadt vielen zum Segen geworden 
ift, Die Mitternadhtsmijfion in den Gropjtadten, befonders in Hamburg 
und Berlin, die [on manche, die in Dem Strudel der Unfittlichfeit fonft 
verfommen wären, gerettet hat; ferner die fogenannte öffentliche Mif- 
fion, die auf die politifchen, hrijtlidj-fozialen Beftrebungen Stöcers fich 
gründet und gegenwärtig befonders von dem Volfsmiffionar P. Stuhr- 
mann gepflegt wird. Diefe öffentliche Miffion ftellt es fich zur Aufgabe, 
weniger an einzelnen Berjonen zu arbeiten duch Evangelifation uftv., 
alg vielmehr das ganze öffentliche Leben mit dem Evangelium zu durdz 
dringen. Die öffentlide Miffion „will die Lebensfrafte des pofitiven 
Chrijtentums bor allem für das öffentliche BVolfsleben zur Durchfeßung 
bringen helfen“. Dies foll gefchehen duch Gründung riftlidder 
Tageszeitungen, durch Beeinflufjung des ganzen öffentlichen Lebens, der 
Gefesgebung, des gefellfdaftliden und fozialen Lebens durch das 
Evangelium. 

Sn mehr oder weniger lofem Zujammenhang mit den Landes- 
firchen ftehen die verichiedenen Gemeinfchaften, die alle regelmäßige 
Evangelifationsgottesdienjte abhalten und eS als eine ihrer Hauptauf- 
gaben anfehen, das Evangelium unter das Volf zu bringen und andere 
dafür zu gewinnen. In diefem Sinne arbeitet die Gemeinfchaft des 
P. Michaelis in Bielefeld, die Gemeinfchaften der Blanfenburger und 
Gnadauer Konferenz. In ihren Rethen finden wir mance befannte 
Evangeliften, die überall Cvangelifationsivoden bveranitalten. 

Go fehen wir in bezug auf die Arbeit der Inneren Miffion in 
Deutfchland ein vielgeftaltiges Bild. In größeren Städten findet man 
oft Woe für Woche die Anzeigen von aufeinanderfolgenden Cban- 
gelifationsveranftaltungen der verfdiedenften Gemeinfchaften. 

Wie find nun alle diefe VBeftrebungen der Inneren Miffion zu 
beurteilen? Können mir fie voll und ganz billigen, oder find fie gu 
verurteilen? Können wir manches daraus lernen? Cinmal mitffen 
wir dies jagen, daß durch diefe evangeliftifche Tätigkeit Schon mander 
Segen geftiftet worden ijt. Cs find die ernften, chriftlichen, pofitiven 
Kreife in unferm Baterlande, bon denen die Arbeit getragen und ins 
Werk gefebt wird, welche erfennen, daß durch nichts anderes unferm 
pom Glauben abgefallenen Bolf geholfen werden fann als durch die 
Predigt von Chrifto, dem Gefreuzigten. Yn diefen Bolfsmiffionen 
und Gvangelifationen wird gemigli mand) jchönes Zeugnis abgelegt, 
mander Simder von feinem Sündenjhlaf aufgewedt und manches 
Gamenforn aus Gottes Wort ausgeftreut, das etvige Früchte trägt. 

Wir fonnen auch von diefer Arbeit der Inneren Miffton manderlei 
für unfere eigene Arbeit lernen. Mit welch großem Eifer, mit welcher 
Liebe und Opferwilligfeit werden oft jolche Veranftaltungen ins Werk 
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gefebt! Die Männer, die fier ihr ganzes Leben lang als Wander- 
prediger oder Changeliften tätig getwefen find, haben eine reihe rz 
fahrung auch gerade in bezug auf die Außerlide Cinricghtung folder 
Offentliden Mifjionen. Wie man die Befanntmadung von Vorträgen 
und Epvangelifationen am iwirffamften beranjtaltet, welche Zeit, welcher 
Ort am beiten gewählt wird, durch welche Art der Befanntmacung man 
am beiten die tweitejten Kreife des Volfes erreicht, wie man e3 madt, 
um bejonder3 einzelne Schichten des Volfes, Berufskflafien, Alters- 
flajjen u. dgl. gu den Vorträgen einzuladen und an fie herangutreten, 
twie viele Vorträge und bon welder Art man fie am beiten halt, wie 
man einzelne Beranftaltungen ausfhmüdt, um fie den Befudern mög- 
Yichjt angiehendD zu maden, und alle dergleidhen Fragen erfordern eine 
reide Erfahrung. Und da fonnen fir gewiß auch bon der inneren 
Miffion außerhalb unferer Kirche mandes lernen. Die volfstümliche, 
padende Vortragsmweife diefer Cbangelijten fann uns zeigen, wie wir 
Anfnüpfungspunfte finden fonnen, um erjt einmal Eingang zu den 
Herzen und Gehör für unjere Botfhaft zu finden. Pernerhin find 
{con reihe Erfahrungen gemacht worden, wie die Gemeindeglieder mit- 
helfen fonnen bei Beranftaltungen bon Mifftonstwodhen u. dal., wie 
die Arbeit verteilt werden fann, damit die Miffionsarbeit auch tatjadh- 
fi) eine Arbeit der ganzen Kirche werde, wie man die Rinder für die 
Gonntag3j{dhule gewinnt und dergleihen Fragen mehr. So enthält 
3. B. das Handbuch der VolfSsmiffion von Fiillfrug eine Fülle folder 
Anregungen. 

Aber fo jehr wir den Eifer, der fich in diefer Arbeit zeigt, und 
die Liebe zu den verlornen und ungläubigen Bolfsgenofjen anerfennen, 
jo wenig haben wir Veranlaffung, diefe Arbeit der Inneren Miffion 
boll und ganz zu billigen. Natürlich herrjcht auch hier eine große Ver- 
fchiedenheit in bezug auf die Grundjabe und die Methoden, die diefer 
Arbeit zugrunde Tiegen, aber mir finden doch in der gefamten evan= 
geliitiiden Tätigkeit unfer3 Landes gemeinjame faljche, fchriftwidrige 
Grundzüge, und zwar find diefe reformiert-calbvinijtifmen Urfprungs, 
bon England und Amerifa ausgehend, twie ja überhaupt die neuere 
Evangelijationsbemequng wefentlih in England ihren Ursprung bat. 
Saft die gefamte proteftantifche Chriftenheit unferer Zeit fteht unter 
dem Bann grundjfablid) völlig verfehrter Anfhauungen und Bes 
ftrebungen. 

Go weit der geehrte Verfaffer. Ym folgenden zeigt er dann, daß 
hauptfächlich viererlet an der Tatiqkeit der Volfsfirde auf diefem Ge- 
biet gu fritijieren ijt: 1. der fchriftwidrige Yufammenfhluß und die 
Cinigungsbeftrebungen innerhalb der proteftantijden Kirchengemein= 
fdaften faft gang ohne Rüdfiht auf die Befenntnigitelung; 2. die 
hrijtliden Weltverbefferungsbeftrebungen; 3. jhmärmerifhe Meinung 
über Wiedergeburt und Befehrung, die fich vielfach in der Bolfsmiffiong- 
arbeit zeigen; 4. Unflarheit des Zieles. — Das ganze Referat unfers 
Bruder3 Stallmann ift lehrreih und anregend. 


